YQEJTIAT (Preface)

HIATT FATeT ITURT: AR LA & MY A FHTT T

SR T FATeT IR faRe & Yrefelcia iR Tl Foeer ORI & & Ueh §| T& shaol G=I13it
T HIE oTg], dfeeh Stidel Siiel I Teh Ieufd g, ST @ &l @iet AR ‘dleh-dhedToT ST HIG=T 9T
MR &1 F7de HT 3EEN "3 A 87T el Ieq faead:" (3T qef feemst & g
THeATOTRIT TIaR ITod &Y) 58 TORT &1 3gRar 3R Tgureiierar &1 g 2|

T HOTe e JEeh ATeTd Sfiaet # SR 71T T T 3TN * 3o7 NNt 3memat 3K
TreehT & oGl T Heholel &, Tologiol TR 91T oh faTdeeT Tgof3il 1 JTefoieh Teadt & ccioret
T 9T T

g7a &3 (Key Themes of the Book)

$H EcTeh I &I &Y § IR JATR @st A fasnfaid fomar mar g:

1. e 3R aete: 31T I8 37 harar Sar & & A aRaa e g1 s s &
QMEr I (SI9 3T, 220k g 3R fAeger el & of@) I ¥y id ¢ 6 &umg &
TRATILATE, 3THeTCT S GaNfiehl 3R Grelie IR T THATAS IfAHT (Chemical
Kinetics) 3Tefoteh 1o & HoTgd MR @ &

2. waaRer 3R wg-arfaea: 3er st faed Sterary aRadsr & e ¥ 5[5 1T 8, HRdT
&ReT ST "TIHGIC (AT, STef, UTdeh, ITeT, HHRY) THCIT g3 Tepic & NTUT & S
qrwor & FRIET T 1 2Ner AarsT 3R T2 o7 3 Qer 3 e # 7S gfve vareT v
el

3. wfger wafFasor 3R aaren: A Frer 1 RAgRAT @ ot 3y ot a, s
THTST 7 AT ATebel hl $fFehT IR AT hleileT AT Shell (T [Hg el & HeTER)
T ST § o EANT WORTT Aea FATALN 3R =T W gl

4. werereT 3 Rya: 7S a1 SN (NEP 2020) 3 3ireltens 7 ST, &rder drae 31X Tarer ALY
o7 I Y@iford foram & o S TR ATeT ToRT Y 16T & Shigae AR 3R @R




3cUTeT THT &1 agT, 31AAT g 31X 31, Meheg g & MY FifecT & 'V G2 1
3eIfoleh &Y (Tax) TOTITerAT A SIS & |

YR 9 W]

1. fas, i e 2. yafaRur, g2fa @i WRedt 3. WIS, I T 4. Ve, Ao Tl
ez JTeATE T URWRT HRIFIPHROT fRranm
(Science, Mathematics _ (Environment, (Indian (Society, Polity & (Management,
& Technology) Philosophy & Spirituality) }g‘?gévilt?gr?)e Empowerment) Revenue & Education)
Sl fw amur P )
(F"”“;‘f‘?‘," nmal EHACHS): ﬂ(%? i:ﬁlai?uquation,)‘:m = (Social Framgf:?rrk): (Managfe'r;i::‘:tl lﬁc!ples):
(Zero’. Decimal) (‘Mata Bhumi:, 5 Elements) 3\5 AERRSENT, (Harmony) (Leadership)
v v YR 4 v v
(Applications): (Phllosoa.r#cg}ought)z (Indian Kppwledge (Governance %'s%em): (Economic System):
(Astronom)'(, Chemistry) (Dharmé, Karma) Tradition) (Kautilya's Polity) (Revenue Collection)
v v v v
AMYFAP TaER snfere fawm GRURE L I TR
(Modern Innovation): (Spiritual Growth): (Empowerment): (Knowledge Dissemination):
f¥frea aaiis T, A= q1§a1 JHE  fafa.
(Digital Tech) (Yoga, Meditation) (Women's Respect) (Gurukul, Universities)
T T T |
v v v v
s yfasa (Conclusion: Integrated Future)
U TR & 3y FETUT (Ancient Wisdom for Modern Solutions)
sy 3T 3

g TEh Shdol Iciicl T VTN AGT Hlcll, SToeh dciHTeT ehl HAEATIH TG g HIATHb cfelld
g1, 3T AT 81 AT YR fAarer—a forv AR T8] & FATUTT Watel Sl 9arE
el

g 3o il Tearet or@ehi & 3T § Toieg o 310 16T AT o ATEAH  SH T ! qUTAT Fale
11 g Taeare & o Ig Heholel RIETIAET, STy foveiient 3R forairg areehi & forw ve ATdiges
1 1fFenT foreraeT|

HYCH ASS

.Wﬁaﬁﬁmﬂmwwm



gvus |

e, sifora va d&edls

Science, Mathematics & Technology

| l\ Indian Knowledge /:

Tradition

]

@IS (Technology)

IfOIT (Mathematics)
YA Hr @t

(Discovery of Zero)
Aryabhata

] A st /
%% Yo\ (Ancient Metallurgy) =
5 ! Wootz Steel >

=

P % 4 &) =
N }g (Astronomy) — ,}f G 3ﬂ§ﬁ3 ﬂm’l’ 7 ©
Varahamihira e fFT ™ (Modern Applications) ;’

TS T A
(Calculation of Pi)

(Physics)

(Kanada's
Atomic Theory)
\J Vaisheshika (Research & Innovation)

fde nfora & sanfRfa
(Vedic Math & Geometry)
Sulba Sutras

AR A WRT 7 e, a1ffa 3R denelier &1 3rda aejey sfaerd
3T &1 ot IR Re@met & g 61 @, geeeT Jeufa, Feufaf,
Gatel faelel, T e AR e faeie & 3eed dnree fea
dfter a0 & ged PR, 3PNce F1 9 F A, ASUE &
SromIfoTa, 3 oM 1 AT R 31T 3 TR ¥ ag Wos S
danrfeier O3t 3N 3 IryfAe requEen W Hed vy gAt @ gedd
T &l

The Indian Knowledge Tradition boasts an extraordinarily rich history in

science, mathematics, and technology. Ancient Indian scholars made
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invaluable contributions including the discovery of zero, the decimal system,
trigonometry, astronomy, chemistry, and physics. The refined methods of
Vedic mathematics, Aryabhata's calculation of pi, Bhaskaracharya's algebra,
and Kanada's atomic theory remain relevant today. This section presents
research papers focusing on these scientific traditions and their modern

applications, bridging ancient wisdom with contemporary scientific inquiry.
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The Indian knowledge tradition is a rich and diverse heritage. In ancient India, scientific concepts developed
rapidly during the age of science. Indian sages conducted extensive studies of natural laws and compiled
them into various scriptures. Physics originated in ancient India. This research paper presents an analysis
of various aspects of physics in the Indian knowledge tradition - quantum physics, electricity, gravitation,
and mechanics.
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The Indian knowledge tradition has been renowned for its intellectual richness, scientific thought, and
logical reasoning for millennia. Mathematics holds a central and highly significant place in this tradition,
serving not merely as a subject of theoretical study but as the foundation for the growth of Indian civilization
in diverse fields including astronomy, architecture, philosophy, and trade. This article examines the major
contributions of Indian mathematics from the Vedic period through medieval times, highlighting
innovations such as the decimal system, the concept of zero, geometric principles, trigonometric functions,
and algebraic methods. These developments profoundly influenced global mathematical thought and laid
the groundwork for modern science and technology.

HET Ueg: AR 10N, YT, SAHT YOTell, 3rderee, Pelorfafd, dismeriord

Keywords: Indian Mathematics, Zero, Decimal System, Aryabhata, Trigonometry, Algebra

INTRODUCTION

The history of mathematics in India extends back several thousand years, representing one of
humanity's most enduring intellectual traditions. From the sophisticated measurement systems of
the Indus—Saraswati civilization (circa 2600—-1900 BCE) to the geometric principles codified in
the Vedic Sulba Sitras, India has consistently demonstrated remarkable mathematical innovation.
Unlike purely theoretical pursuits, Indian mathematics found practical applications across multiple
domains: the construction of yajna-vedis (sacrificial altars), agricultural planning, astronomical
calculations, medical diagnostics, and commercial transactions. The synthesis of theoretical rigor
with practical utility characterized the Indian approach to mathematics throughout its history.
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DEVELOPMENT OF MATHEMATICS IN THE VEDIC PERIOD

In Vedic literature, dating from approximately 1500—-500 BCE, mathematics appears under the
nomenclatures Ganana (calculation) and Sankhya (numerical science). The Sulba Sitras, religious
texts containing geometric instructions for altar construction, represent some of the earliest
systematic treatments of geometry. These texts demonstrate sophisticated understanding of
geometric relationships and spatial reasoning.

Major Contributions:

The Sulba Siitras, particularly those attributed to Baudhayana, Apastamba, and Katyayana, contain
early principles of geometry including methods for constructing geometric figures such as squares,
rectangles, circles, and triangles with precise proportions.

Remarkably, the Baudhayana Sulba Sitra (circa 800 BCE) contains a clear statement of what is
now known as the Pythagorean theorem—centuries before Pythagoras (circa 570-495 BCE). The
theorem states that the diagonal of a rectangle produces an area equal to the sum of the areas
produced by its two sides.

The Sulba Siitras also provide remarkably accurate approximations for irrational numbers,
including the square root of 2, calculated to several decimal places of accuracy.

DEVELOPMENT OF NUMERALS AND THE NUMBER SYSTEM IN ANCIENT INDIA

India's most transformative contribution to world mathematics was undoubtedly the decimal place-
value system and the concept of zero ($inya). These innovations revolutionized mathematical
calculation and laid the foundation for all subsequent mathematical development worldwide.

Key Developments:

Aryabhata (476-550 CE), one of India's most celebrated mathematician-astronomers,
systematically employed the place-value system in his astronomical calculations. His work, the
Aryabhatiya, demonstrates sophisticated use of positional notation.

Brahmagupta (598—668 CE) made the groundbreaking achievement of defining zero ($iinya) as a
number in its own right rather than merely a placeholder. In his seminal work
Brahmasphutasiddhanta (628 CE), he established comprehensive algebraic rules for operations
involving zero, including rules for addition, subtraction, and multiplication with zero. He
recognized that any number multiplied by zero yields zero, and that zero subtracted from a number
leaves it unchanged.

The Indian system of naming large numbers—including lakh (100,000), crore (10,000,000),
arbuda (100,000,000), and kharva (10,000,000,000)—existed millennia before comparable
systems emerged elsewhere, demonstrating an extraordinary facility with large-scale numerical
thinking.

GEOMETRY, TRIGONOMETRY, AND ALGEBRA
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Geometry

Precise geometrical methods evolved through the practical requirements of altar construction and
religious architecture. The Sulba Siitras provided detailed geometric procedures for constructing
altars of various shapes while maintaining specific proportional relationships.

The remarkable urban planning evident in cities such as Mohenjo-daro and Harappa, with their
grid-based layouts and sophisticated drainage systems, reflects advanced understanding of
geometric principles and mathematical precision in civil engineering.

Trigonometry

India pioneered the development of trigonometry as a mathematical discipline. The systematic
study of trigonometric functions emerged from astronomical requirements, particularly the need
to calculate positions of celestial bodies.

Aryabhata introduced the trigonometric functions jya (sine), kojya (cosine), and utkramjya (versed
sine). Significantly, the modern English term 'sine' derives from the Sanskrit jya through Arabic
transliteration—the Arabic 'jiba' was mistranslated as 'sinus' (meaning 'bay' or 'curve') in Latin,
giving us the current term.

Comprehensive trigonometric tables were compiled in India centuries before they appeared in
Europe. These tables provided values for trigonometric functions at regular intervals, enabling
precise astronomical and geometric calculations.

Algebra

India made fundamental contributions to the development of algebra. The term 'algebra’ itself
derives from Arabic 'al-jabr,' but the discipline's foundations were substantially Indian.

Brahmagupta systematically developed methods for solving linear and quadratic equations, and he
worked extensively with indeterminate equations—problems seeking integer solutions to algebraic
equations.

Bhaskara I1 (1114-1185 CE), also known as Bhaskaracharya, presented algebra with exceptional
clarity and elegance in his works Lilavati and Bijaganita. The Lilavati, named after his daughter,
covers arithmetic and geometry, while the Bijaganita focuses on algebra. These texts remained
authoritative for centuries and were studied throughout the Indian subcontinent and beyond.

MATHEMATICS IN ASTRONOMY

Mathematics and astronomy were deeply interconnected in the Indian scientific tradition.
Astronomical problems motivated mathematical innovations, while mathematical techniques
enabled increasingly sophisticated astronomical models.

Planetary motion, eclipses, and celestial phenomena were explained through mathematical models.
Aryabhata proposed that the Earth rotates on its axis, a remarkable insight for his era, and
developed mathematical methods to accurately compute eclipses with impressive precision.
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Varahamihira (505-587 CE) employed sophisticated mathematical models to predict weather
patterns, seasonal changes, and stellar movements. His comprehensive work, the Brhat Sambhita,
integrated mathematical, astronomical, and observational knowledge.

MATHEMATICS IN INDIAN ARCHITECTURE AND ART

Ancient Indian temples, stupas, and sculptures embody sophisticated mathematical principles. The
precise proportions, symmetrical designs, and geometric complexity of these structures
demonstrate advanced mathematical knowledge applied to aesthetic and spiritual purposes.

Monuments such as the Sanchi Stupa, Konark Sun Temple, and the temples of Khajuraho
exemplify the application of geometric principles and proportional systems. These structures
incorporate complex mathematical relationships in their design, including the use of the golden
ratio and other harmonic proportions.

Mandala art and yantras (mystical diagrams) are based on intricate mathematical patterns
involving symmetry, tessellation, and geometric transformation. These artistic-spiritual creations
reflect a deep understanding of mathematical principles.

MATHEMATICS IN TRADE AND ECONOMICS

Ancient India's sophisticated economic system relied heavily on mathematical techniques.
Systems of currency, land measurement, taxation, and accounting all employed mathematical
principles.

The Arthasastra, attributed to Kautilya (Chanakya, circa 4th century BCE), contains detailed
discussions of interest calculation, profit-and-loss analysis, proportional taxation, and economic
planning. This ancient text demonstrates sophisticated understanding of mathematical economics.

INFLUENCE OF INDIAN MATHEMATICS ON GLOBAL MATHEMATICAL
DEVELOPMENT

Indian mathematical knowledge profoundly influenced the development of mathematics
worldwide through cultural transmission and scholarly exchange.

The Fibonacci sequence, while named after the Italian mathematician Leonardo Fibonacci (1170—
1250 CE), has roots in ancient Indian mathematical works. Indian mathematicians studied similar
numerical patterns in the context of Sanskrit prosody and combinatorics centuries earlier.

Indian trigonometry and algebra were transmitted to the Islamic world during the 8th and 9th
centuries CE, where they were further developed by scholars such as Al-Khwarizmi and Al-Biruni.
This knowledge subsequently reached Europe through Arabic translations during the medieval
period, profoundly influencing the European Renaissance in mathematics.

Without the Indian concepts of zero and the decimal place-value system, modern science,
engineering, computing, and economics would be fundamentally different. These innovations
provided the notational and conceptual foundations for all subsequent mathematical and scientific
development.
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CONCLUSION

The contribution of mathematics to the Indian knowledge tradition extends far beyond historical
interest—it constitutes a foundational pillar of modern science and technology. The decimal
system, the concept of zero, algebraic methods, trigonometric functions, astronomical calculations,
and architectural applications of geometry demonstrate India's unparalleled and enduring influence
on global mathematical thought. These achievements reflect not merely technical innovation but a
distinctive philosophical approach that integrated mathematical reasoning with practical
application, spiritual inquiry, and aesthetic expression. The Indian mathematical tradition thus
represents one of humanity's most significant intellectual accomplishments, continuing to shape
mathematical thinking and scientific practice across the contemporary world.
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The present paper explores the philosophical and conceptual equivalents between chemical kinetics, the
study of reaction rates and mechanisms and Buddhism, particularly its core principles are impermanence
(anicca), dependent origination (pratityasamutpada), and the Middle Path. Both frameworks investigate
processes of transformation that are governed by strict interconnection and conditioning factors. This article
uses the chemical kinetics as a precise, empirical metaphor to demonstrate the scientific rigor inherent in
the Indian Knowledge Tradition (IKT). It highlights the Buddhist philosophy, especially Dharmakirti’s
ideas, gives a logical and open way to understand reality. This philosophy is similar to the scientific method
which helps students to learn the change, connection, and moral balance.

qET s (Keywords): IS iy, sletr e, 3Acadr, Jdlcq@#]care, JAT0T, dlfie

Keywords: Chemical Kinetics, Buddhism, Impermanence, Dependent Origination, Pramana, Scientific
Method, Sustainable Development, Epistemology

1. Introduction: Uniting the Sciences of Matter and Mind

Chemistry is the science of transformation. Every chemical reaction, from decomposition
to complex biological syntheses, shows the dynamic interaction of matter and energy, which
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reflects the universal principle of change. Chemical kinetics is a specialized field that quantifies
this transformation. It uses concepts like rate laws, activation energy, and transition states to
determine reaction speed and conditions (Atkins & de Paula, 2022). Therefore, kinetics is an
investigation into the essential and sufficient conditioning factors which govern the changes.

The Indian Knowledge Tradition (IKT) uses the philosophical lens of Buddhism to provide
a rigorous framework for understanding universal reality. The Buddha's core teaching states that
all compounded things are primarily impermanent (anicca) (Rahula, 1974). These phenomena arise
from dependent origination (pratityasamutpada) (Rahula, 1974). This framework is not only a
spiritual concept (Rahula, 1974). Instead, it is a sophisticated methodology or approach for
analytically observing and analyzing change, which is termed as "inner science" (Gyatso, 2005;
King, 2009).

This article uses Buddhist philosophy (IKT) to provide a rigorous scientific temper of
inquiry. This temper is based on verifiable experience and systematic logic independent of dogma.
The article's objective is to establish a dialogue between chemical kinetics' macro-observations
and Buddhist ontology's micro-principles. This dialogue emphatically demonstrates Buddhism's
scientific and epistemological sophistication. This comparative approach aims to explore the
scientific importance of IKT. It also serves as a useful teaching method that connects traditional
wisdom with modern science.

2. Impermanence (Anicca) and Dynamic Atomism

The core Buddhist principle of anicca states that all conditioned things are momentary and
transient, which are subject to continuous formation and disappearance. At the fundamental level,
this concept is parallel to the modern scientific view of matter. It can be applied to simple chemical
reactions as well as to the nature of existence.

Chemical Change as Macro-Anicca

In chemistry, the half-life (t'2) means how long it takes for half of something to be gone.
In things like radioactive decay, it shows how change never stops (Atkins & de Paula, 2022). The
decay curve shows that everything keeps changing and nothing stays the same forever.

The Concept of Momentary Atoms (Ksanika-vada)

Long ago, some Buddhist thinkers, such as the Sautrantika and philosophers like
Dharmakirti (c. 6th—7th Century CE), wanted to explain that everything changes. They said tiny
things, called atoms (kalapas or paramanu), appear and disappear very fast. These atoms don't stay
forever. This idea was different from other Indian thinkers who believed atoms never change
(Karunadasa, 1967).

Analogy to Modern Physics

The idea says that everything is always changing and never stays the same. Tiny parts of
things come and go very fast instead of lasting forever. This is like what scientists say in quantum
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field theory, where particles are not solid things but short moves in invisible fields (King, 2009).
Long ago, Buddhist thinkers already understood that everything changes all the time, which shows
how wise their ideas were about the moving and living world.

3. Dependent Origination (Pratityasamutpada) and the Scientific Method
(Pramana)

The idea of Dependent Origination means that everything happens because of many causes
and conditions. Nothing exists on its own; everything is connected and depends on something else.
This is how Buddhism explains why and how things happen.

Kinetics as a Causal Map

In chemical kinetics, this idea is very important for understanding the rate law. The speed
of a reaction depends on how much of each substance is present and how they react with each
other.

Rate = k - [Reactant A]™ - [Reactant B]"

This equation shows how things happen only when the right conditions are there. The speed
of the reaction depends on how much of A and B we have, their power in the reaction (m and n),
and the temperature that changes the rate constant k. If any of these are missing, the reaction cannot
happen. It's like the idea of pratityasamutpada—everything happens because of causes and
conditions.

Epistemological Rigor of Pramana

A great thinker named Dignaga started a school of thought, and another thinker named
Dharmakirti made it even better. They taught people how to check if knowledge is true. This
method is called Pramanavada, which means the theory of right understanding. Dharmakirti's
famous book, Pramanavarttika, says there are only two good ways to know things: by seeing them
(Perception) and by thinking carefully about them (Inference) (Dunne, 2004).

IKT's Scientific Methodology

* Pratyaksa (Perception): Pratyaksha means seeing or knowing something directly. It is like
when scientists look carefully to collect data and learn from what they can really see.

* Anumana (Inference): Anumana means using reasoning to think about what we saw and find
new ideas. It is like when scientists make conclusions from experiments (Hayes, 1991).

This way of knowing does not depend on blind belief or stories but on careful thinking and
real proof, just like modern science.

4. Activation Energy and Mindful Effort: The Catalyst for Transformation

Energy helps things happen and change. If you want to mix chemicals or grow in your
mind, you always need to try or work hard to get past what's stopping you.
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The Energy Barrier

In chemical reactions, activation energy (E,) is the smallest amount of energy molecules
need to start reacting and make new products (Levine, 2009). If the activation energy is high, the
reaction happens more slowly. Without enough energy, like heat, the reaction can be almost too
slow to notice.

Mindful Effort as E, Input

In Buddhism, people try to grow by becoming wiser and kinder. To do this, they work to
overcome things like not understanding, being too attached, and old bad habits. This takes steady
effort, called Right Effort in the Noble Eightfold Path (Bodhi, 2000). Mindfulness means paying
attention carefully without judging, and it helps the mind move from being upset to being calm
and free.

Meditation as a Catalyst

Meditation and mindfulness are like catalysts. A catalyst helps a reaction go faster by giving
it an easier way to happen without using itself up (Anastas & Warner, 1998). In the same way,
when we practice mindfulness, it helps our mind change more easily, like getting calmer or letting
go of anger.

Empirical Validation in Education

This IKT idea is now used in modern education through something called Mindfulness-
Based Interventions (MBIs). Studies show that when students practice mindfulness in school, they
can focus better and think more clearly. It also helps them learn and get along with others in a
positive way (Schonert-Reichl & Roeser, 2016).

5. Equilibrium and the Middle Path: A Sustainable Balance

The natural end-state of constant change and transformation is often a condition of dynamic
balance.

Dynamic Equilibrium in Chemistry

Chemical systems often reach a state called dynamic equilibrium. At this stage, the system
appears stable overall. However, the forward and reverse reactions continue to occur. They happen
at equal and opposite rates, so there is no net change in the system. However, the process has not
stopped. Matter is in continuous motion, maintaining a balanced flow.

The Middle Path as Psychological Equilibrium

This state is conceptually similar to the Buddhist Middle Path (Madhyama-pratipada). It
represents the principle of balance between two harmful extremes: rigid asceticism and excessive
indulgence. The Middle Path is not about being passive. It is a continuous and mindful adjustment.
This adjustment helps maintain harmony and stability within and around us, even in a changing
world. It is a state of psychological dynamic equilibrium.
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Implications for Sustainable Development

In the context of IKT, this convergence holds social importance. It also supports the
principles of Sustainable Science and Green Chemistry. A system in dynamic equilibrium shows
an optimal and efficient balance. It uses resources without waste. This kind of balance is a natural
goal for any human system. Such systems aim to live in harmony with their environment (Anastas
& Warner, 1998). The IKT talks about the "Middle Path." What does that mean? It means we
should use our resources wisely—not too much, not too little.

6. Conclusion

A comparison of chemical kinetics and Buddhist philosophy shows that both methodically
explain changes through the principles of cause and impermanence. Their ideas show a tight
conceptual connection. This connection extends from the momentary atomism of Buddhist
ontology to the kinetic parameters of chemical reactions. It clearly demonstrates that the Indian
Knowledge Tradition, through Buddhist thought, has a profound and systematic foundation. This
foundation aligns closely with the rational methods of modern science.

The scientific importance of the IKT is not limited to its historical contributions. It also lies
in its ability to provide a deep and thoughtful way of understanding knowledge. This framework
is ethical and reflective. It supports and enhances the empirical scientific method. Integrating IKT
concepts into chemistry and science education can make learning more meaningful. Concepts like
Pratyaksa (direct observation) and Anumana (inference) can help students in empirical inquiry.
The idea of Mindful Effort can guide them to overcome intellectual barriers. Together, these
approaches can help create scientists who are not only technically skilled but also philosophically
grounded. They will understand the principles of interdependence, causality, and mindful,
sustained inquiry.
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India's scientific legacy is one of the richest in human civilization, encompassing vast contributions in

mathematics, astronomy, medicine, chemistry, metallurgy, and environmental management. The Indian
Knowledge System (IKS) reflects a holistic, sustainable, and empirical worldview that integrates science
with philosophy, ethics, and human well-being. In the present era, marked by rapid technological change
and environmental challenges, IKS offers an alternative paradigm rooted in balance, sustainability, and
social harmony. This article explores the evolution, scientific essence, and modern-day relevance of IKS. It
further discusses ongoing initiatives for integrating traditional Indian wisdom with contemporary science
and education while addressing the challenges and possibilities for its global application.

A& g (Keywords): TR T YoTlell, dalifoter frard, 3myde, gredier sTReir faa,
Tdd o

Keywords: Indian Knowledge System, Scientific Heritage, Ayurveda, Ancient Indian Science,
Sustainable Development

1. INTRODUCTION

The Indian Knowledge System represents a unique synthesis of scientific inquiry, philosophical
reflection, and spiritual understanding. From the Vedic age to the classical and medieval periods,
Indian scholars developed systematic methods of reasoning and experimentation in natural
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sciences, mathematics, medicine, and technology. Their approach was not limited to observation
alone but emphasized interconnections between physical, biological, and metaphysical realms.

In recent decades, the global scientific community has increasingly recognized the value of
traditional knowledge systems for their sustainable and human-centered approaches. The
Government of India, through the Ministry of Education, has initiated efforts to promote the study
of IKS in universities, fostering a renewed appreciation of the nation's scientific heritage and its
relevance to present-day challenges.

2. HISTORICAL OVERVIEW OF THE INDIAN SCIENTIFIC TRADITION

India's scientific tradition has been deeply rooted in observation, experimentation, and rational
analysis. The Rigveda and Upanishads reveal early concepts of cosmology and atomic theory.
Kanada's Vaisheshika Sutra proposed the atomic nature of matter long before similar theories
emerged in the West.

Mathematics and Astronomy

Indian mathematicians such as Aryabhata, Brahmagupta, and Bhaskaracharya made
groundbreaking contributions, including the concept of zero, decimal notation, algebraic methods,
and trigonometric principles. Aryabhata's Aryabhatiya described the Earth's rotation, while
Bhaskara II introduced advanced calculus-like methods centuries before Newton.

Medicine and Life Sciences

The classical Ayurvedic texts, Charaka Samhita and Sushruta Samhita, laid the foundation of
preventive medicine, surgery, and pharmacology. Sushruta, often regarded as the father of surgery,
described detailed surgical instruments and procedures, including plastic surgery and cataract
removal.

Metallurgy and Engineering

The iron pillar of Delhi and ancient zinc extraction at Zawar demonstrate advanced metallurgical
knowledge and chemical engineering principles.

Environmental Management

Ancient Indian texts emphasize the coexistence of humans with nature through principles like
Dharma and Rita, promoting ecological balance and sustainability. These examples illustrate that
Indian science was not only empirical but also ethical, integrating human welfare and
environmental stewardship within its methodology.

3. SCIENTIFIC PRINCIPLES WITHIN THE INDIAN KNOWLEDGE SYSTEM

IKS is distinguished by its holistic and interdisciplinary approach. Unlike compartmentalized
modern disciplines, Indian science viewed knowledge as an interconnected whole.

Empirical Observation
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Ancient scientists based their conclusions on repeated observation and experimentation
(Pratyaksha and Anumana).

Logic and Reasoning

Schools such as Nyaya and Vaisheshika formalized logic and analytical reasoning, forming the
foundation of the scientific method.

Integration of Science and Spirituality

Knowledge (Vidya) was considered complete only when it contributed to material as well as
spiritual well-being.

Sustainability

Indian practices emphasized harmony with nature, visible in agriculture, architecture (Vastu
Shastra), and healthcare (Ayurveda and Yoga). This philosophical framework ensured that
scientific progress aligned with ethical responsibility and ecological sustainability.

4. CONTEMPORARY RELEVANCE OF IKS IN MODERN SCIENCE

In the contemporary era, characterized by climate crises, health challenges, and technological over-
dependence, the Indian Knowledge System offers sustainable and ethical solutions.

Healthcare and Medicine

Integrative medicine combining Ayurveda, Yoga, and modern biomedicine has proven beneficial
for chronic diseases such as diabetes, hypertension, and arthritis. The AYUSH ministry promotes
scientific validation and standardization of traditional therapies.

Environmental Sustainability

Ancient water-harvesting structures like stepwells, tanks, and Johads are being revived for
sustainable water management in rural India.

Agricultural Innovations

Traditional organic and Vedic farming methods encourage biodiversity, soil fertility, and natural
pest control, supporting climate-resilient agriculture.

Architecture and Design

The principles of Vastu Shastra are being revisited for eco-friendly urban planning and energy-
efficient construction.

Technology and Innovation

Concepts from Indian metallurgy, chemistry, and astronomy inspire new directions in materials
science and renewable energy research. The fusion of traditional insights with cutting-edge
technology is opening new pathways for innovation rooted in sustainability and human welfare.

5. EDUCATION AND POLICY INTEGRATION
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The National Education Policy (NEP) 2020 recognizes IKS as an essential component of holistic
education. It encourages multidisciplinary learning and inclusion of traditional scientific
knowledge in curricula at all levels.

The Indian Knowledge System Division under the Ministry of Education supports research,
documentation, and dissemination of traditional science and technology. Premier institutions like
IITs and IISc are conducting workshops, certificate courses, and interdisciplinary research to
bridge the gap between classical wisdom and modern science.

These initiatives not only revive lost knowledge but also inspire new generations to develop
context-specific and sustainable solutions.

6. CHALLENGES AND THE PATH AHEAD
Despite its immense potential, mainstreaming IKS faces challenges:

Fragmented documentation of manuscripts and oral traditions.
Lack of modern scientific validation for many traditional practices.
Limited institutional funding and trained researchers.

e o

d. Skepticism within modern scientific communities.

To overcome these barriers, a structured approach combining digital preservation, interdisciplinary
research, community participation, and policy support is essential. Collaborative projects
involving scientists, historians, and traditional practitioners can ensure scientific validation while
preserving cultural authenticity.

7. CONCLUSION

The Indian Knowledge System embodies a timeless scientific spirit rooted in observation, logic,
and sustainability. Its principles—holism, ethics, and ecological harmony—are not relics of the
past but essential for building a sustainable future. Integrating IKS with modern science can lead
to a new model of knowledge creation, one that balances material progress with environmental
responsibility and human well-being. By revisiting India's scientific heritage with modern tools
and open minds, we can rediscover a universal science that serves humanity in both spirit and
practice.
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In the Indian knowledge tradition, mathematics was not just an academic subject but an integral part of life.
In ancient India, mathematics was used in time management, Vastu Shastra, rhythm in music and dance,
trade and commerce, and various aspects of daily life. This research paper presents an analysis of the deep
relationship between mathematics and human lifestyle in the Indian knowledge tradition.
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The Indian Knowledge Tradition presents a unique synthesis of environmental
conservation, philosophy, and spirituality. From the Vedic proclamation 'Mata
Bhumih Putro'ham Prithivyah' (Earth is my mother, | am her son) to the
Upanishadic vision of 'Vasudhaiva Kutumbakam' (The world is one family),
emphasis has been placed on the coexistence of nature and humanity. The
theory of Panchamahabhutas (five elements), the concept of Dharma, and the
pursuit of self-knowledge form the foundational pillars of Indian philosophy.
This section encompasses research papers focused on environmental

consciousness, philosophical contemplation, and spiritual development.
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AR (Abstract)

HRAT AT GFRT TaHersql W IR T FAfead favagite yodd i §, fSad Aea
HI TP @1 AR A AT -7 §1 FIAGH FoFal ¥ AR 3ufaval, 3gde, aregemed 3R
dleh qFIST e AT Fedel foReor gaiavor @Xe1or 3R dgfeid Shae el &1 3mrg
AT §l g MY T AR g IR AR 3Myfee waierolig dhel & dedt A 3@
WFET & YA HT fARANoT e Bl M T § fF Ghfa A davawy A ¥
fawrfad g1 areT Fcea-aty 3myfae wiaRer e & v wF g

The Indian knowledge tradition presents an integrated worldview based on the Panchamahabhutas, where

humans are considered an integral part of nature. From Rigvedic hymns to the Upanishads, Ayurveda, and
folk traditions, Indian thought consistently emphasizes environmental protection and a balanced lifestyle.
This research paper analyzes the utility of the Indian knowledge tradition in the context of Indian
philosophical foundations and modern environmental crises. The research clarifies that viewing nature as
divine fosters a sense of duty toward the environment, which serves as an inspiration for modern
environmental education.
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sfifen damereT ofgl, sfosh Sfiael, &7 3R AP 1 YR g1 3H¥dde HT AT fA: TAE
g (s A AT g, # g F1 g §) F 3V 39 gite F AR

C
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2. LTI F 32T (Objectives)

© HRAT A WRERT H Thfad 3R GATEROT S HTUROT T fIRelw0T |

* g, 3ufave, T, 3gde 3R oo TERish & fta gdiexohg f@ewredr w a#HgE|
*  IMYfeh GATERONT Hehel & Hedl H HRAT qFHT T Grdfdehar fuiRea e

* gdd 9 & foT 9RURS ARAT AT & YT I HTTATHT Pl IgdTeTeT|

3. ayr fafr (Research Methodology)

Ig LI qUuTeIlcHS Ud faelvucas fafr W 3memRa g1 39 31e9de & 3iddld IRAT Al
ORI & Yreiiel fAeHidl &l acHTe Fesil & A Joiicas faveNor fhar aram g1 yrafdes |t
# g, 3ufawe, ofar, wfadl, quor, 3ngde ooy 3R e e §1 gfadas @dr &
MY I, oceh, THRI SFAAS 3R UGC 3meniel |raalr &1 3u2ier f&har o g

3.1 3T HIEUT & AT (Sources of Data Collection)
aiter &1 SEIOAT R TS GRARET F F AT At @t F uer R mw
1. yrafA+ @a (Primary Sources)
i ¥ T AT Y IR Ay § S WY IR HRAT A W § deey g
i. dfw @fder: ag (wede, T9de, @wae, 3Ydds) vd 3ufave|
iii. e vd e U AecHITaceian, AT (S #EA) Td QT
iv. eI T IYde TU (TR T GAT Aed), FifeeT HT LA |
2. gRda® AT (Secondary Sources)

i.  rafAe Ry @1 carear 3R gdAe TRfAiear & TFES & fov e i @ v
39gter fohar T §:

ii.  3FiAE @ 9faffsa e 9F (Research Papers), fawa @ #dfta qead 3R
UGC 3mamRd dest amaal|

ji. 3NAPRE grddel: WeRT Ufdded (Reports), IS¢ fem Aifa (NEP 2020) &
&S|

iv. FFEAHAR™E ser faffies gafarefir R 3R Bfoes asslr & aid|
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4. AEY AT (Main Content)

4.1 AT AT WIT A GFfa Ay rgeron

AT &t A Yl F1 Fael 515 Gard 7g1, dfesh Folod, Iefel 3R HFR HT 3TUR AT AT
g1 R el 7 Uil &l Goiel, Urelel R HER ol ITUR AT 147 8| e el & IgaN
gfa Bl (Fea, I, @) § AT v shaed afFd &1 dat 7 ofer, g, 3@ 3R g
F SAEAEY AT AT g1 NAT & AT 7 H "IN GHiA" H Sea@ Herdr g

o T ¥e: Tl TP I PO (Fea, &, dA) & AT v Shiaed AR a@fha Afedd
AT 3=
o A gfSe: JumeEndl (ST, arg, 3113, 2, 3Mehlen) T SaEa®T HAleh 3efehl il
W&ol T I g
o ANACHIGCINAT: HEIT 7 & Al FH¥0T "HceT Yhfd" (2, STel, 3T, arg, 3MTehrer,
HeA, Jei 3R HEHR) HT 3o Hd &, S Tg :Mar & o 375 AR Ia=r a=r g
& & 9 Bl
HRAT giSe # gepfd ‘39T & a& (Resource) =Tgl, Sfesh AT, SNaef-3MaR 3N &d
3@ 30T &

4.2 dfew vg ufawfes Aqer
del H JATaRoT TETT H 'Fd' (FEAEST FgA) & ST W4T g

o WIS SHH TEHAH AfFAAT B YT AHRL 3T T I A g1 AfGAT FH AT IR
el "3RS (AT T dY) T IAT B

o Igde: 3HA AT U6 & ATH § geredia, A 3R el (3iaRer) &r enfa &r
o fr TS gl

o IYdAT (A qFA): Rcy AT A i qAsE gRear (g A Ar g 3R A
3ge YA §) TATER0T FRETUT & i Hed #1d H HEH FAHA Telleh gl

sufawal # e goe
3ufave ‘Waw war 3R ‘IEda’ # ey &3 € $EH "SAEIATAG Fd" & ACIH H
SAfden Tehdr 1 fetid Aerar §, STeT Yehid &1 AT Sarg YA AT 4T &
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o SATMEANIRYE: TUA elih "$AARATAE Fd Ifchsa ST S TISC T § [ 3
TATGA HER & S $o ol §, g8 $eaX @ e g

o A FAA ST AT AT Y T FA| Fg TS TS & IuHFAERT ZoT & fAw
Y 37 AT gl

4.4 3rgde, AT AR AF WEGA

Hgde & HJEN Ty eafad 3R qAeRor & el W AR B @ & 7#7 3R oA
TITAT SliaeT 3N A gt W SR &d §1 b Rt # dqioel, s@re, A AR Jordr S
geiT T oIl TUT I1aW, FHET ST ATGAT T Yoled HHTUAT & FIETUT T HILIH T@T &1 IHgda:
sgH A AT § 6 cafda (Rus) 3R seAs (SeA1Us) Th & deal § o gl Tareey dar
THT § Sd FIsT 3N 38F qAaxor & A Helod @l Aer 3rseer A & ga (3,
3aftarg) 3R s (e, §AY) AqsT @ FA q@YET A gE e B § S @ oak
W gAEROT R Ead FA A &

5. smyfas Hwve 3R FaTUT
3T & STefarg IRad, Sa-fafaerdr &Ror 3R Ser Hehe 1 TATUTH HRAD FHiser # fAfed &
I AR Hehel (STorarg aRade, STol Hehc) &1 FATUTA ‘Aleel’ & Sl "Wg-3ifedea’ # gl
o T 3UHNT: 'IHURTE HT el HX HTRT (Waste) HHA HLaT|
o TUET dehelich: Yreilel STel ER&TOT faferr (S U, Srafsal, dleie) STof Hehe T TR
AT
6. AT e Tt # gafavor-wator

Meh 3TEAT & T Y IIgR H dcoll &

o &1 Yo W9 (il &1 EId), sETe, A AR Jorll S qod Aol 3efeh HIETOT
giAtad fhar |

o ufds aa (Sacred Groves): #Rd & Fs XA F 'S’ a1 '3ROT F T FH T&AT FY
gaanit & fow 3Rf&T w@r 13, J§T Fers afoia o)

o UE UF AlER: gRATST IATGET, TS Yol (STer AR FF & 3 AR ae @il s
U Ghfd & I Heial & 3c8d gl
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7.9dd Qe & T AR Al

o GIAEHA Aizd: [aHr F A ST FHI GiEl dodl T Yl F el G|
o UTH FAIdAFEsT: AN I 'TTH T AlSd, ST TAGHT AT & EI8T0T ¥ e

gl
o i e Shaer A dameEt & gfq o 7 g, dfcs 3 gereshor (Recycle) R
&1 ST

8. fas#¥ (Conclusion)

IR AT WERT TART A had Aifdes @ar J81, sfed Shaaert 3R 3meafcas s
& T A gl g1 30H AR Tpfa gt 3R e dw & [@euid smyfas gdtevohg faat
& foT rcda 3wt &1 afe o1 Reuid &1 3mefas AT 39ardr 8, dr ddd [ & uh
g3s IMUR fAe Fhell Bl
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HRAT A W0 A gfa AR AT F1 wg-3faca
Nature-Human Coexistence in Indian Knowledge Tradition

YUH AAET/ Pratham Bhanotra

eI greaTdeh, sfdgra fasimer, emadha &iae AGIfAcATed, Hedlle [Slol-Gdrd, ALT G2, HRd
Assistant Professor, Dept. of History, Govt. Degree College, Kannod, Dist. Dewas, Madhya Pradesh, India

ARTLT (Abstract)

HRAG Al W H Yfd AR AT & G AT Tg-3Tecled & & H GHAST AT ¢, o &
Us[cd AT &g & &I H| Uil ARG RideT & ATd TaT &l Thfd & 76T 761 AL, dfoh
3G AT 3 TFR HT g1 dal, 3ufavar, o AdR e et A ged, S, e
3TRTRT, Tl TUT FHAET Slia-Sig3it & Ifd FoAmE 3R TET0T T HIGelT TI¢ §q & e
g5 ¢ YFfa # A, daar IR et ofFd AeeR 38 A dfod e ddearia
maﬂﬁ@rfﬂﬁﬁ?ﬁé’%lmmﬁm$ﬁﬁmaﬁﬁqﬁjmd&§¢5dﬁ
JEUdl 3R HJelel TA0 WA W Fof AT a7 g1 gedl &l AT, 3ehrer i U iR arg &
WURFGEY AT a7 g1 3Udde # g faaR S R amam § 6 Taeo 3R dqiod qafe)or
# & ATa Figd FHEA Sha GITT AR G@yas Shael eacdid a Feoho &1 STot, a1 AR oA
& T F a1fFF IR Afdw wdew & ®9 A TG R o §, e Aee 3R agia &
S WA §e01 | HARAT A WRT g o {arel & 7 gepfa & Samee 1807 i §6g
TIH 3N 3ERAca 3Maedsh g1 Yhid & HUTY algel 3rddee 3R &amer &1 sea 3 g,
Stafer Hg-31TEdea i HaeT Tad Shae AR T &1 AN WEd F g1 389 YR AR
RideT & wohfa 3R AT @1 Hg-31eciea o dhael TITERUT FIETOT I IMURRICT &, dioh THT
Ald HedToT 3R Tad o &1 fGem 7 aArfges guia it gl

In the Indian Knowledge Tradition, the relationship between nature and humanity is understood as co-
existence rather than dominance or exploitation. In ancient Indian thought, humans do not consider
themselves separate from nature; instead, they accept themselves as an integral part of it. A deep sense of
respect and conservation toward the earth, water, air, space, vegetation, and all living beings is explicitly
expressed in the Vedas, Upanishads, Puranas, and Smriti texts. Nature is revered as a mother, a deity, and a
life-giving force, and the teachings advocate for a balanced and sensitive interaction with it. Vedic literature
emphasizes maintaining the purity and equilibrium of the various elements of nature, regarding them as
sacred. The Earth is personified as the Mother, the Sky as the Father, and Air as the very form of life (Prana).
The Atharvaveda presents the idea that all living beings, including humans, can lead a safe and happy life
only within a clean and balanced environment. The conservation of water, forests, and land has been
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established as a religious and moral duty to ensure harmony between humanity and the natural world.
Furthermore, the Indian Knowledge Tradition teaches that restraint and responsibility are essential while
extracting resources from nature. Indiscriminate exploitation of nature leads to imbalance and destruction,
whereas the spirit of co-existence paves the way for sustainable life and prosperity. Thus, the co-existence
of nature and humanity in Indian thought is not only the cornerstone of environmental protection but also
a guiding principle for overall human welfare and sustainable development.

HET Ao HRAT ATl I, TAaRoT &1, Thid 3R Shaet, 3w wrfgca, mede, I9de,
3Ydde, TUHAGRId, Yl AT, aig Yeudl, So EIETOT, #fH &I, YARONT How,
aiRfEufaehT, Sig-fafatrdr, gar e

Keywords: Nature-Human Coexistence, Environmental Conservation, Vedas, Sustainable Development,
Panchtattva

QEAIdeAT

HRAT A WA H 9ITGR0T FF shad Hifde ARG & & H gl @ 3T g, dleh 39
Shael &l T YR 3R AT & Jord T AW AT &1 AR U faener sdtanfas &7 g,
ST repfder serae, STearg 3R Sta-fafaerdr 3cdd same gl 387 st faedR & SRl
R # 9dd, YoR, Afedl, oo, #ATEYS IR THg o iy yrpfas wawy faegaAe &1 sq
fafyear & o FEpfa 3R ham-ueufa # o Tews & yenfad frar &1 ad wRoT ¥ 6
HRA &1 91 §YOT faRd T TE&T &gl 13T B

YSHd F HRA @ FEUAT $ e ¥ Ty TR § AR TgT F A FATS Fodr FaTeE
& Y AHEET T X Sfiaed 9l HIam @l gl ARG iasr # Sfaer 3R adfaror &
Jiffegea fRar = g

e wifgca & gaTavor A«

#7Ag A qedl YFA: KIdG H YR P AT GaUl & ATCIH § FHASAT IR §| FIdg AT
fA: qEsE gRear - gedr A0 Arar § AR A 3@ 97 g1 I8 AT A 3R gpid & dfad
Y A g2 g

“gte Rrar sifaar anfd aeysd arar g @)
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SH T H T 1 T, g2t A AT 3R aTelle’oT @ Sliael i chg Sardm a2m gl Ig f9arR
e § 6 aeTF wee & vopfa &I IRaR & @A e T ured or| gedr gad A
A gl @ 3w, FHED IR GIET & HHAT H TS | 5§ YR YA I hael Harg U=
oTgl, afce GINOT &del aTell AT & &7 H TR AT 3T §| FE gRehHIoT 3Mefoieh gaTerRoiT
Afdshdl & 3T fAshe gdid g gl

aqé:ﬂmafri'@r’rmwa?%daqﬁwwé—"a@ﬁmﬁml"uﬁa@
& AT & AT AT IAT g1 SHDT dedd Ig § fob g Slaeiarnde fed § 3R 58 giva
AT Sligel & fageer 3meror g dfes %W Ig THstd & & arg & Yetidl S0 IGaAT Alld
ey AR gpfd & Aol & v 3ifdard &1 7 fauR el & @77 & 9 Jeuor S e
P WA §U Icdd TR g S &

Iode # STeT |ETOr

STeT I Sfiael & YR AT 11 § 3R g8 TE0T W RV g7 fear v g1 Ispde #
UATEROT HT eG19eh IGURON T HT a5 g— “aRe: rgonfa qevdieRor)” sq@ e &
AR ST dcd AT T TRT 3T @ N @ ¢ 3R 386 SliaeT & galiad ad 8, a6 gaqiawor

FEaTd &1 SEN g TTSC g § B TR ool el urpfas aE gt aF @A T &,
gfosh g8 TYYT ShaeT IRAYT A FART FT 3

Iydae # ag e

arg H 90T H W AT §U FHA YT FAC IWed F 3G GAC AC §| IS A
TeROM QEErar & AT Sfael &1 ifAard o A I g “waf da7 Nafa akes: gew:
9| T3E FeH frad RUShad A1 59 59 &1 og I5 ¢ 6 Sl weiaer s 3R
qfad giar &, @8l #eqsg, u) R 37 Sl e arer & Sheast sadia &d 81 F@l g
ereg; TATGROT & fw 3R ‘SEd o O Yeyar & T ggFd g37 ¢

qA gFa H oo & Perrar

A FFT H ST HT LU T FHAT FXA §T Fel I §— “YeUT T ATFA-ae e |” SHA
3MRT § & ST AT ey &9 # RN R ySfa 7 yarfed @iar W AR WRT F Fof H
&adT & AT AT 7347 § 3R At A Naagder afda & &7 F TR Far =ar gl
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J2dl & 2leT AR TETT & HGeled W Fof 4d §U HYdde H Hgl TN §— “Tq o[F fagantar
g aef¥ Agql 71 @ 7 Rl a1 @ Teawfwm” s@ A7 A 3§ Tuse Wder fear mar §
f& gedr @ S $o o forar Sire, swehn aifdqfed sraea & SMu| g & Adeyel 3R geg &
&iﬁrﬂq%:ﬂ%’mulsaqﬂ acay I8 ¢ & afe #e9 wfas, s, 9de ar 3= garya
qeal { ARl §, o 3§ Wihfceh Holel St 3@ &1 ARy off fsren =nfge|

ST TENUT H el & fov FAqERfa # Fowe S Fedr §- Ay Ay qiw a1 sdae
FHHSAAI” SHHT IR T ¢ 1o STel # AT-FF, Yoh, T A1 Aoy geredf &1 faefsier w16t foham
ST =R

gl AR FoAedicdl i ARAT HFhfa & 4T T UIed g1 Aq9Y SEHAOT # FHgl T §—
“rgerat & gepafa:)” 3T gat R Mwfer gyufa Ra & e §1 T9de & waream # Ra
1 ae, gaT, 3w 3N H 1 T TqR=T TG §1 GET Free SSIHTFAISS ST gIiARRE HE
Y NI Y ol T TM0TEG Geled A &l Fade H gail & FET0T HT TI5C HA
feam I & “AT FTk dRH 3egel FATATAH|” SHA #Td Ig ¢ T gall @l @eal &1 faur o
EHETGIEG Y

HCEIYAOT A FETRIGOT T Aged

HEIQRIOT H GeTRIY0T o Hged @l 3cTcd TRl §9 H g foham aram §— “gugy qaAT
ard gerarTdt FAT g6 | qUEE: WA: TAI GUAYA: FAT FET:II” 3H ol @ Ig TUSC Bl & fh T
g&T T Hged &8 AT & WA g

HRAT WRT # a-aferat ot off Sa-Saan3it @ Sigat 3eich EETOT T HIaeT Tashfdd & a8
gl I, 3, [Ag, g, 9%s, @9 3R 3" Nal F arfde vde & AegH ¥ Sad R
T, TorEd Sa-Rfduar &= W@

3ufavel # TIA 3R TJe FT TGA & §T gl T §— “3 qOiAg: OIfAG iicqurgeadl’
SHHI T Ig & foh HIST &I Gohfd & el & TGUT il WY, ToIad 3&ehr quidm &l &ifd
7 9| I fIUR T A A HTUROT &1 F{T R g

g&T wXeTor AR S fafyear
NG WO & geil T Saar3it 1 Fae AT a2 g1 e, swre, A7 3R Jordr s gadt
T Gl T ST &1 FETRIYOT 1 qoF S 3R F&T Sleat & uIq AT a1 §| AJEHTT &
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g&T Il W &8 & VAU g1 T§ WO 3ol & g fafaerar wweror & feuidal 4 qoia:
Aol @relr &

amyfas weet & wrafrsarn
31T S faRd STerarg aRacie, 9quor 3R Sig fafaerar & & Sl aisiy qeeansit @ S <@t

g, AR AT WRT & 9ITG0T AdelT 37cdd G &1 Tdd [Jea & J8ar &1 gred &
# g grdieT A AeTGE B HfFE AT TR B

sy

HRAT A RN A Jpfd AR AT HT HIY RER FFAT AR Fg-31¥cded W MR &
Ig GiSeHIoT MY TATeRoT Hehe & HATUT H HAgeaqul ANTET & Hhdl ¢ Srdied HAR
AT A1 IR AT & @y FAfead X Add fahra & et i ured HAr S Fhdr gl
3 YA T TASC BIdT & b $IRAT AT WRT H YITaR0T TLETUT T shaol Hifaeh maaehdr
% T A I, gfesh afdew, Imedicns IR AEPpfdw afficd & &7 A TR fhar 1ar g
HRAT VG o AT 3R Jpid & HET Tl oAU W T HTETehell T IG5 & FHSA
3R 3@ 9 Td @EpfA & ATCIH @ FAS & ARV A TG ) e gt 7 AR
7E fauR & #77 @ 95 @ 31 & T FEAT AT, HEH 366 TJelod Pt &1fd 7 T,
st & Aifdedrady o1 A A g g1 9T YeuuT AR HETUEl S 3y Qe
IYAF FAST & HHA I AT §, ot gamenre SR e o & §Heagard)
giSeahtor & Afed &1 31 Wbl & |y |gaer 3R Hagerlieldr & AW wedror &l Tl
AW §| HRAT AEPIT # Gohfcd o1 AT F@TeeT ¢ dfesh Cadl T FTa&T AT 14T g1 gedr
T AT, AfGdT T T, g&i H ufad R gy-ufEEt H aRER FT GeET AW T4 gl Tg
gTSeehioT JTeffateh GTeRoT faeflel T Fcid faehry 1 3gaRoT & A @i g
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HRAT AT WAT & a7 3R 3meareA

Religion and Spirituality in Indian Knowledge Tradition

3. #9°T ST /Dr. Megha Jain
s grearas (3fafy faear), aiftisy amn, eEie #9ra Rig amahIT TTas Agliacared, 3TSeT,

ool - HIgR, ALT W2 - 466116, AR

Assistant Professor (Guest Faculty), Department of Commerce, Shaheed Bhagat Singh Government Degree College,
Ashta, District - Sehore, Madhya Pradesh - 466116, India

AR (Abstract)

ey o @eTar &1 3 gae 3ad e Rufa ik eeifas Rufa af adr & sfew
AT WO Bl &1 HARAT FEDfa ¥ A/ & Al WRT & Heead far g1 R v arher
WRT "3ufAve” 3T 9% & 9 o el i At i Ase AW @ R "arg
CaRT Ulel T T TG &1 HRAT 3T T G T3 3MUN d¢ g1 AT HT Ig TGRT deh FHoloh,
Ao e AR 3ToRor Fey vd A Ao § 3R AISS 3R & FUT g3 &l HRA
I TSEIAT T goAdre U T IJEAH F ¢ A HT 3T fhell AT A HYerT d Fgr
§, 4 H 36T T W B

The rise and fall of any civilization is not determined by its economic or political status, but by its

knowledge tradition. Indian culture has always given importance to knowledge tradition. The ancient
tradition of contemplation "Upanishad" means the tradition of gaining knowledge through continuous
dialogue while sitting with the Guru. The Vedas are the greatest foundation of Indian knowledge. This form
of knowledge is logic-based, value-oriented, conduct-relative, inquiry-based, and bound by social
objectives. The foundation of India's nationality is religion and spirituality. The purpose of religion is not
about any community or sect; the purpose of religion is about truth.

qET eg (Keywords): HRART AT WO, U, 3MEATCH, de, 3ulaive, HIcHT, Sed, AT

Keywords: Indian Knowledge Tradition, Religion, Spirituality, Vedas, Upanishads, Soul, Brahman,
Liberation

QEATIAT

AT AT R faed &1 Ge@ ureiel 3R ety Wit & 4§ 06 g1 30 WRT &§ 96 3R
JmeATeH 1 fIAT TAT &1 AT faedn A1 faHedr” 3rd faezn g8 Fgr S aiereh g, sfew ag
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€ Sl Hod X g1 GHANT 368 HARAT AT WRT & iideh ffeuia, waf ua mearcs &
JAATT 3TATehdl Ud HAged & arair sl IR I B

¢ T TR

HRA T TSEIAT 1 iaare 4o Td edeA @ g1 9 & 38T forell TS a1 €9 &
oTEl 8, € HT 36T oA H Bl AT o (AR el # GcF AT G, T &1 Tt 3R
T & gt & AT g fohdell 957 Hed Yhrel 8, T&T UMidehal dgellcl g1 IS Ig enfdenar
S & STl I 3Mer IR 3R FSaFATT 1 3MUR gF aF a8 Isg 3dd YHSNT gier|

ATEITcH hT FOWT

IMEATCH &7 3 § T 3R TR ST & Teh 1Y S| IR & FHs & fov ggal &T&
FI ST BN ITeATcHSdT, $WR, O, 3Nd, TPhfd, Faa-oeh, H-3e, gend, oNfa anfe
& HAEGA @ AR HER(T AT I ARTAE, HIH, HlcdWA0T, Hoolod, fadehdle, 3R
3R Farrelier SeTel T UROM S B| IMEATH HosT o R fAA0T 1 MR g ¥ HRA
HERIT T AT ITedTed W e gl & HROT amead g, 3 B

3TeAT T AT

IMeTfcHhAT AfFd & Al H Jg favard Semdl & & 58 Tl 91T & 58 3U-310] # Th
qoT 3refadi, 3ete R 3ted, e, sifaemel sncar § 3R ag # g1 smwrdesiian & wer I
g

"ol [Beglrd SRFIOI a7 GElad TIa:/

T e Foqdecdral 7 ATIIT ATEA:/]"
AT AET 3/ HIC TG Hehel, I1IoT TH ST g1 Tehell, STel $H Il AT Fehell AR arg 54

qal 8T Tehdr|

e 3R IreATeR iy qrar

T IR IEAH Th qE F Wb §1 U AfFdra Shae & fav s 3R wdew AuiRa
AT § Fafh HEATCH 38 Sided & AT 3R 36527 UGled Ham gl IJETcH & ALIH & &
afFd A & Acuidl S W AR A FAST 91dr § 3R 3T drefed Tl gl o9 ad 3R

AT SaeT & AR ATeT IORT &1 39T (41



eATeA & fAgyia safdaerd 3R aAfSs Sfiad # 39T ad § o I8 §A 7 ifd, 9d
3R THAT FF FEIT gl

sy

HRAT R #H 3redricHes Tasfaal & 3ideliehe] 3MeATlcHs TR H gART HHAS I e
& F fau @ o g 'Y § vy, aifisar 3R aReifFRedar & aasifae vt oo
Y@ifehed AT g1 Taofaal & Shiaet 3R RAGTI3M &7 3AW0T ¥eh §H AlTd TaATd 3R 318 fr
TIel % IR # TgHeT G Yo Rl § St @ell wepfordl 3K Fom # grifes &1 smeyfaen
®-A 50 A & 31 961 W@ §, I AT F FHSONA TH AR H A5 E B
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HRAT AT WRT: Fel, A AR Fel
Indian Knowledge Tradition: Yesterday, Today and Tomorrow

W. Sfideg et / Prof. Jitendra Gupta
TEh TTEdT9eh, HATSIRIES TN, AMTRT Filceh Hgldedrerd, w1, e Raqll, A7 veer, R

Assistant Professor, Department of Sociology,Govt. Degree College, Karera, Dist. Shivpuri, India

AR (Abstract)

AR AW W 3eda wreier, fafaw sic wamaeh §, S daf, 3ufawel, quo, erest 3 aew
W%mmﬂmﬁgé’%l U Hel 3662 Siiaed & 3662 hl HHSEA, AT Hr
YT @ STl R FATS &I A T FaeIRE TR W 3¢UMT &l @ ¢l TAAeT o1 A
Sl & Seerch afRgen YAl & FHTUT g SHN HTURONV S 'agea Heraeha’, Alfcreiield,
T 3R FFUT TART AR gl

The Indian knowledge tradition is extremely ancient, diverse and inclusive, developed through Vedas,
Upanishads, Puranas, Shastras and folk literature. Its fundamental purpose has been to understand life's
purpose, know the soul's nature, and elevate society morally and practically. In the modern era, concepts
like 'Vasudhaiva Kutumbakam', ethical conduct, Yoga and holistic health are important for addressing
rapidly changing global challenges.

Y@ sg (Keywords): SRR 3 WO, Afderdr, 3mgde, a1, aqda Ferass, TG RIam Afd 2020
Keywords: Indian Knowledge Tradition, Ethics, Ayurveda, Yoga, Vasudhaiva Kutumbakam, NEP 2020

QEAIdaAT

HRAT FHAAT AT 3R FEPA & el IR R AR §5 €1 g, 39fAYg, RI0T, Fgrhreq
3R AT FH W & T W@ ¢ WA A0 F TSI, W R G 3T,
aifoifer & TRt 3dsee 3N HERTER & AT Ud @ele faeeT - & gl AT O
& Sarsar @ AT §1 HRAT WRT & AT &l 'TIAT & F H @7 74T

HRAT AT U T AT (FeT)

HRAT AT WO &1 ARH d&T & AT ST & (Sers1T 1500 61 qd)| et H g, s
AR FFAfSd FagR & Aur gAfed g1 3ufavel & 3HTeAT, sed 3R A+ & grifas faar
fwfaa fru| vseds - =g, 3ARF, arey, der, dwar 3R dea F g gdfa & [ftse
T yred foRam| St AR dleyr oo i erifas Rowsd o 38 aeey 6|
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HRAT AT IIURT HT TAATT (31TST)

3T T aREeh gfaar # HRAG A WRT & Yol Hged A @M &1 A7 3R 3gde faea
TR W AT & @ &l ARAT g Reafdegredt & uregsar & anfae &1 Bfoes arews
& ST et T ERETOT &Y @7 &1 WREIT A F g et 3R awmenhr F Ay shser
&1 Ugel AR & AT AT Gl T 2

HRANT AT R FT AT (Fel)

gfesy F SR A WRT #7 3RTEw T F [{Ear 3R wermg 1 @emaar §1 Iad fFem,
UATEROT HIETUT, AGATHG TS TAT IMEANCHbT S &1 # Ig A FATUH T
Torar g1 et gonfodt & sgd GaERT O USET TIRART I HATa=T gl gref|

fram gomelt ¥ SR AT WU

Tsery e Aifa 2020 & AR AT WA Hf AGT Jorelr # AT el W §of f&ar gl
T freT AT 7 "R srwat, FEpla, A, smgde R AftE Aot # R wue e
AT B Gl I YeHTd 1 HA 366ed URA AR afddca FATOT Url 3mer Rew wr
aEdfde 3e6eT FATS AR IS¢ & i Fded Ha=T HT GHT FET g

ImyfaT el A ARCA AW WU Hr GrEAFar

AR AT WRT H THAhar 30T & 3yl Jor 7 3R o 31 wove gr a8 g1 aer
IR e ST fgue AWAe T@eey 3R Siaadlel dae I & 39gR #H §9 TR |
IS S T €1 3gde 3R grpfae Rfshcar snyfas Rifdcar geufaat &1 @ seet 331
B g oo AR @I e & gre AR Aerere 3eT o aer 3R dehelidhr faer @
ofid T FAolqd AT &1 dedieor iR Sifderdae) ggiaat & fi 6Rd o, aa 3R
AMAhr Shae & T ddere AR faRm geled FA &1 J§ WR & Had HRAT TS H
HiEhicih gl H GUaTd W@l &, dioh 9o @l o “agdla o ST Al gite
&l Bl

HRAT AT T 31T e gomeh

smyfeies e gomelt 7 o TR oW i org Fose G@s &t §1 A3 e AifT 7 e
$TST3H, FEpTeY, AT, 3Mgde 3R A Fedl 1 AW Turer f7m arar &1 9T Josher Tefal
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& Fel 368T ol STl &all o6t AT, Sfesh TR 3N ehfddea AT ST a1l 37eT ST
TG & A AR 1 AereT A foar aram §, a9 AR gfteepior g7 Ig a1g Earar & &
RI&T 1 aredfas 3eced AT 3R Tsg & 9fd Sded HAGer & A e &l

AT A W A fag@reft sfaer & womr F=& 8q goa-

UISgHA Tl W-

1. 3fge 0T 1 FAQY - F&T TR W Afgew If0Ia i dohelianl ol eMfAe e, Fad
IAOTAT3T H frgar 3R Téear 3T

2. TEhd RE & IAa A= - TS § 3TT T b &Pl T A favT & &9 &
A e, o Il I 3R ARAT J9Iar r gAsT [ashiad &

3. #RAT A WRT R IMUR ISThHA - 96 e, HEhol ITh0T, ARAT G, TEhel
ifeca S fawat 1 dreTswA H TAH ST

4. Tavg-fafdse HRAE AeTET - W AT # Gheods I, 0T & AT, Tt &
ot 3R Sfar & fagurar w1 gaAa

5. Gl MR TaTshd AP - Heatdd, T, HAAHT, [AA=a7T 3R decaT Fier
& fAguia w 3muiRa a#a e

derforew Ry &

1. At 3R e i 3R Qe - SR ez et & demas, gomare 3 e
FT AMHST HLAT

2. Tarear 3R sav-Aaa-Afeearas [{fY - 3ufAwet & aftta daa & ufesar = e

3. I%-RIsT W & GARATTe - eFTFANd AFTERN, Hare 3R 3efararcas fA&Tor & sgrar
Gl

4. T THE FRIGH - TALNT Foll, FRIFNT, RIS HIAAT A1 FiRAeToT

5. afder Ram 3R R AT - @Rl Feat 3R Afawdr H ReT w1 areasha w1 3faary
3737 §ATAT

IeqIT AT A-

1. gred YT & eI - 3ufAvg, sHeraceldn, THERT, ATHRA o YT & Afdw 3k
redTicHe fRret

AT Sdel H FRATT ATeT YU T 39T 145



2. Mo SfSChIT T HRAT AT - 3Mde, Gaiter [T, T H HRA erersT i
Jafae desT & gerer

3. & 3R TS FHgifadt T TATAY - THIUT, AGRISAT hl HATIHT Sl ISThA H A
HLAT

HRAT AT WA H dARIRE ST § FARY F & gHAa-

- BN ]

1. QT 3R g & PR 379w - A@e ifd, 9 e iR aiRe T &
IGLIRAGE IR IE

. 3gdfes Shastdel I9emel - Fea, oeTedl, Fdfad 3R 3N grfds 3T=R

. gIfeT & g 33T - e Jjﬁ»\(fl # SR, g A9 a9 iR A et
€T 3R AATHS AT - 3R AT, Jeh, IR, ATH 9 SR Attt r =
. Hiicash #oleT 3R FHT W ISl - ST &l HET T, A H gool Hloled, drel AR
qifSee @R &I ddeT

IGAC )

IRAT AT U shadl T HT IRG A8l §, dfed gdAT i JasT & AT ARSI &1
MYk THT A ST TA9T 3Aeh YAl T WHAT FX QT A8 T6 TAAROT Hehe &1, Al
A 8 AT FHeIRA BT FATAT-HRAT R Fofeh FATUTA JEJ hcl &1 FT 3R 3mgdfe
ey T TR R ver A g, HRA gl Shael T STt & deld &l 8, 3R
AIEcT-HERTT ATAIAT T SiISel I HRT HIAT &1 3T BT S Fehell & foh ARCAT AT WO
FT IFETT 3R 3GHT AL 3T 3 3T &7 39T H & Hdar e FIel H ATl IJg o Shdol
HRAT FATS I YA ST A SIS §, dlesh HYOT AFTAT T Ueh SATeh GISCehIT YeTel el
gl
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Society, Polity & Empowerment
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IR AT W9 & A gaTm, eeiiase & 3R gafFastor
$r gt raurRoMe fAfgd &1 T AE] qeded Wed dF daar’ Sl
fcural & Al FFATT A gidfSad fhar| TARIOT 3R HSTHRT  emde
Hell, dlehdiFeh Hedl IR Selehodol & I G&Id &1 Hiieed &
IMMET TsT AT I A9 FRWET Yeldd Hldl gl Ig WUS AT
AT, TSleiliade faRuRT 3R ARvet Afgenr FefFaeor ©W sigd
M AT Y eI Il B

The Indian Knowledge Tradition encompasses profound concepts of social
organization, political philosophy, and empowerment. Principles such as
'Yatra Naryastu Pujyante Ramante Tatra Devatah' (Where women are honored,
there the gods rejoice) established the veneration of women. The Ramayana
and Mahabharata present ideals of governance, democratic values, and
public welfare. Kautilya's Arthashastra provides a comprehensive framework
for statecraft. This section presents research papers focused on social
harmony, political ideology, and particularly women's empowerment, drawing
insights from ancient wisdom for contemporary challenges.
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ARAT AT WIT TF AfReT TATFIRIOT: T eqIqA

Indian Knowledge Tradition and Women Empowerment: A Study

3. dfadr I sfiarFaq / Dr. Lalita Rai Shrivastava
e urearas (3fafy faear), aareemes faemer, i sera &g Ay Frde AgTfaeared,

31rser, foem - dgR, AT 9eer - 466116, ARA

Assistant Professor (Guest Faculty), Department of Sociology, Shaheed Bhagat Singh Government Degree College,
Ashta, District - Sehore, Madhya Pradesh - 466116, India

AR (Abstract)

HRA Ao TRRT faed &1 grelieierd AR Gogeyr WRish & @ v g, Se dg, 3uiave, &,
AT, QU TN AS-FEPI AT &l $6 WRT H A FI hel AANSD SHIE A,
Sfesh ufehd, e AR GoloT ' HTURTRAST AT I-T &1 TEJT AT T F 3T HRAT ATl
W A A f FUfa, sud fdeias Tavd aur 3myfas dest # Afgen TerfFasor
AR T HETTT HAT B

The Indian knowledge tradition is one of the oldest and richest traditions in the world, encompassing Vedas,
Upanishads, philosophy, Smritis, Puranas and folk culture. In this tradition, woman is considered not just a
social unit, but the foundation of power, knowledge and creation. This research paper aims to study the

status of women in Indian knowledge tradition, its historical form and the concept of women empowerment
in modern context.

HEY Aeq: HRA AT W, Afgerm FRrfFasor, dfes Hrer, Affler TARTAT, FATRSIR TR

Keywords: IKT, Women Empowerment, Vedic Period, Gender Equality, Social Reform

ELED

LN

HRAT AT WRT Tk Sigd 3R IRaTTNT T W &1 58 Sl & TA7F gite J @
A INeFewar § 7 &, Tt o, Tefos IR memfcns @l qelt w1 el T
ALAT IAT §| HRAT FEPIA H A0 F7 GeT FeATT 3R gfasar ured @ &1 '9gHT Fgrashe
3w Haeq G N AR AWaar AR GAET F HSU S

HARAT AT WRT FT TaFT

AT A WO &1 YR Az, 3ufave, g2, Tafaar 3 & Wl §1 I8 W dae
e g1, dfew AHEMSS 3R A Feat & o Rer &t B ‘agda serasa 3R |
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Haeq AT S IR ATadr 3R FAFAT 7 HGA & &, T8 AR-GIY A T TATA g1
gl

dfeew @1 & a8 i ufa

Afeer Frar 7 Afgemsit &1 e, g7 3R Ao HuvRl & gAe JI/ER gread I et 3Rk
A S fag AfgeTT greifee daral # amer A il I, ewwe 3N 3urEer H Al
FEHIET I% g2 & & 38 & # Afgen? digfe ik amfors &9 & Feed of| gar-qer
Fr W 3 AR & FATT Fl The AT gl

A&l vd 3afadfs s & alade

HEGhTSl A FATTSTH IGRET, Sfearmear 3R fagel smhavl & wRoT a7 i Fufa & fRrae
3MS| Rt 3R gdafas saa O afgansit & gganfar fifag adr gor 7181 uEaRE Fe
ﬁﬂﬂ%ﬁ:gﬂﬁﬁﬂﬁ%ﬁ@ﬂﬁgﬁ:ﬁ%ﬁfﬂﬁﬁ?ﬁ%ﬁﬁwmg‘él

smyfas gor 7 aAfgar wafFascor

TIAIdT & 9ATd ARG I o AR & gaa 3R yea frwl e, aaefq,
gemaa 3R 3w &7 A Afgensit Fr dAelieRy adr &1 Tadr ToF GEamsit & Afgenstt & fow
3IRETUT o Jeloh Sleiiideh ALATFAOT BT o1 feom & g1 3 AfgAT T & 9 &7 &
HIAT gaTaT ey X W@ 8l

AR A T AR sryfas gieewror

HRATT AT TR T Irefied AR Ty ARpldi RN &, oA g, 3ufave 3R gl AT
SfaeT & |l Tge3il & TH give @ WA W oo ¢d &1 Ig WRT rearicHshar 3R gagiRen
=TT & HHeag carT Siael T d6o 3R Tl Sellel T AT YT Fchl &| HRAT gLl
3R gAS & AN A HeT Hgea ol T Uredd T &1 e Frel H A3 Hr &dr w1 FUA
fear Srar ar, 9w I8 Tose giar & 39 ey Afgaw aenfas 7 & aeed oA

fohq 3mufeier o1 & g & Fenfores w®fedl 3N FhoT ATIA3T & HROT Al Hr A
AT gl e TS| aTA AT H 3H WRT Y MYk REHUT § YeAoiiiad el &l
MRl &1 AR B IRH § &1 TaRaee &1 Fam & Sl W &, Fhifeh Tgh i Tepial qéa
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aREdRTe AR FH-agRRT WE B 3T FER(aal & Guh H Al W HRAT TEPd o 3¢
IeAdTa foha, foraeh aRumAEaRT W3t # e gRade giar @l

st gRadeNear & FROT 3T 9RT & off AfRemnt & ufa Qg & 3= ot & afgamst
& HHRET gl ST W g1 ARFeh T R ARSI @ & FAW &oll QU S 7 ge7ma
HRAT FATS iR ARAT ARG o Y 9sr §1 Tadadr & 8T AT 3R ausgesr &
ARt & AT F1g IRET A A& M, W AT & AU FATST T6 AT ol o S
AT IRAN T HeTeled FAANYAD S 8, 3 & d Aot IR FdeT H o gemrdr
S AT fsm bl 1 38 AT o IROTAETRY At & fAffiest TR o AR T 3Reor
gere fohar o, e 3 qufdaetor & a9 e &

IGAC )

Ig TAST § b ARAT AT WRT H Afger TAfFdaxor 7 3auRem Afgd &1 3aThdr hdd
S8 3MYforeh Tedl & Yesiiidd el T g1 RIaT, s Fqedl 3R qole= 3Eet & Ay @
ARY I FAFT TATRL & FHATS iR TS &1 gHT TwE 9T gl
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HRAT AT WU # AfgeT TATFTHIOT T ARG
Contribution of Women Empowerment in Indian Knowledge Tradition

HEHY IAR / Bhaskar Parmar
Heraes greardeh, feear fasmer, edie serd g aradha Eardes Aglfdcared, 3msel, e - dgR, AL

geem - 466116, AIRA

Assistant Professor, Department of Hindi, Shaheed Bhagat Singh Government Degree College, Ashta, District -
Sehore, Madhya Pradesh - 466116, India

WRILA (Abstract)

TN @l @ HARAT FHAAT TAT FEPIA AR 1 HAgeaqol T T &1 AT AT
WO # AR & Hael AHATGE SHs 61 A Forel, T F AfFd & AT A & &7 H a@r
AT §l AR AT WO H 3w &l § o 3R e, 3ufavg, siqu-aid gur s#fea
WIS & oY MYk R o Afgell FATFARIOT TUT 38R TfdveT, IJfURR T FFART F
far Aty wof F [JeRa 89 © & I8 MU 99 9RAT A9 WRT & Ager 2y,
HfORR, e, 3meATicHndr a ATATGS HEHEIAT Sl [a2eI0T e el Bl

Since ancient times, women have held an important place in Indian civilization and culture. In the Indian
knowledge tradition, women have been viewed not merely as social units but as the fundamental source of
creation, meditation, and power. From the Vedic period to post-Vedic, Upanishadic, Buddhist-Jain, and
Bhakti traditions to modern India, concepts of women empowerment, dignity, rights, and respect have
developed in various forms. This research paper presents an analysis of women's status, rights, education,
spirituality, and social participation in the Indian knowledge tradition.

Foll e (Keywords): Hfgell Hrferdenivr, R A= TR, Afgerm T, dfeesh ref, AR
TFATT

Keywords: Women Empowerment, Indian Knowledge Tradition, Women Education, Vedic Period,
Women's Dignity

QEATdAT

HAfGET FRAFAPOT R ST FA §C TG AT I T€ & & aead 7 Afgen FRrerciaor 1
€7 30 U2 & 3R I’ Asal H Ig ¢ b [ aenfors 3nfdes a1 qoeifas 3uat & afgene
AT STl 8, T ad a8 0= Sfiae & 3 g¥ el T of Feohdll &, 9UT FAST #H 3eToh
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rEdfas 3SR Ud TAITHATT &7 UIed el & T 3¢ T&TH SoATaT & ATl T2AFdaur Sgelrdl
gl

HRAT HEPIA # AR &1 ATFA T Yclleh AR IRAT &1 IT ARE [edodd, ot a7 gaarordr 3fad
A & GFEATT T FUFATRIOT HI IGURCT &I TAS€ FAl 8] JARAT AT WO H AfG3m &
TFAT, IRAT T ATCATAIRAT UGTeT el o 3eieh 361807 fHeld &l

dfee Zor & AR |RreFcHIor

Uil el & & R FIFA T TP H AR I HedquT T @7 &, dai & afota qawe #
& 929 & fohel 8ff ghR o fadie &1 Sool@ 9o el 8l gl

Il dfeeh FA 7 HiadAcAS gt & off AR &7 FAT §T & 3T 1T gfeeer gidr &1 AR &
Y&t 497, TRty @ 350 WAToTs SRIT H AT ot dr qUT Tadaar ST Tt daf # T TS gl S
YR IS & FATT ATRAT T T I5T FT F AgHTRNGT FI a1 dar # IIed giar gl a1 Faedm
H & 3T A T F ALT ol & IO gl

Tuse @ fon At @rfeed # a0 & Ul 3rcdd goo ol g R, a9, gdd @ e & afhy
ANy Xt AT det & oy, Srdrear, 3rarer Sl faqer fert & #F 3uersy 1 amelt @ 3 S
e & sied g W ey st ot afdew gaAre & Al digfisw g smeafors &
¥ o 3cda qed i

3UfAYE U g # A FeradIHIor

3ufavel & AR &t AT B 3RERT AT I §, AR’ Fare oOf 3R sigfow w0 & saen
AT 3N AT O & 98 3 929 FAFET & Y FAW TR W 68 g 6l § A6 o A
gfey H¥ ST Sfeleh gaNT gﬂlé?@%ﬂﬁﬁﬁﬁW%@??mam
3ufave 7 3cdd Uiy ¥l

58 @R &l 30a 9fd & @Y T 7 aiffie it 7 rer o Fandr ) e, F3A g Sdrear S
e o sufavel o oRA g F T AT T TFd 3eevT ¢

wfa F1e g wrAfas gRadeT

a7t A AR & doedl & WY-ATY 38 HPR T FFEAW 1 a1 i HE IS § AT
LTI T FfGAT, TSHAT, TdT 9T, STeifaarg g Al 3mwaAvT & FRUT ARGARNT S graias
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Bufa & FR1ae 3 3R a8 oo R & & g1 TS| Tg el AR FAFARIOT & JHIRAS g1 Al
gfafafea & Bl

IYfas WA AR WU F AT FerEFdwTor

MY HRAT AT WRT H Al AAFARIOT Teh Tld FfhAT &, TAFA AR 8 FRAFT TS Y
IMURRIET & acd= R & e, dfaue g afos gur sietel @ Afger Fererdiieor
ST 3T 3T §1 A 7 RIET, QSR g Sl 3SR & @y Afgensit & wsgufd, gereaa,
Rffcas g ATRFR Y F3 &3 7 AT JAFAHIOT FT TR FRIF FT ¢

Asay

3T ofel @ FovC § foh ARA A WO 7 Afgell AAFARIOT g IMefoden 3raerom
6t & dfesw arieT #rer @ & ARRT HoF &1 IrheT el & Afgonst Hr Tufy geg O aur
AT 1 FATST & T &1 # gonl & SR AR Ued & AT & AT JeIfy Afgensit
& @Y FATSS Jidetr 9¢ T 1 AR T IRaR T FATST 1 T AT ST T

aaAT aikaer # aeds § & AR & 9fd AR grle Aol 1 AEeiRe ®9 @
YA ST drfeh AR JereFd, 3TcAoR 3R g sfast st d |
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TATIOT A AMHA Fell H FTAT 1 H{fAFT &7 ey

A Study of the Role of Public Opinion in the Art of Governance in
Ramayana

$79rad g 9rer /Bhagvat Singh Pal
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HRTer (Abstract)

Tofeiifcer fgeid # HHAA: oidhdd & 3cdiad ellell 3R JUAT ARt & AR S §,
Jdfhd TE 3eTId AR A YR AR dldhdiiae iR 3R Facell, TgHrel ey
YUTTell T 39PR AT & Aol HI TAGUT H AT, Tfdd 7T AR & & Aeaw
TorEar i T forar srar &1 ot iR #RuRve & diedie Fota-yfsar ik @iffa
HRATgehdle AT T TH & TAard & 3eTeXvl ¥ Tg G@rr Srem g fob ardeh v deram
F v Faueafa 3R FeAmor 9IS ATl T IFEIIA 3SR TSl H Uk Jdedh-0dl & &7
T FT §, Toraerr 7ed aiffica v & 9fa ar, S 3mufeies 3aerl e &1 §hd & o
"eTffeh Sehcia" T TEATT AT &, ST afcieh JHTEROT, HEYET {707 3R ageride sers o
TR ¥l SRE & FEgias 7T F AeditE ggREt M Aged & IaRwh Asa @
3R @eh, Tg MY ARTGFH ToTeiiiaeh 3TERAT FI cATIH FATaT &1 I IR H TgIeMcHS
fAoTg-faor, gl @R 3R ARRE af¥ica &1 Th Aoqg Wor @Y, S & Fade,
FETHRA, 3R =g T4t & fg@mr 1 g

In political theory, democracy is generally considered to have originated from Greek and European ideas.

However, this study highlights the ancient Indian democratic ethos and indigenous participatory governance
system in the Ramayana. In Valmiki's Ramayana, royal authority is controlled through public opinion,
organized discussion, and dharma. The royal court and council of ministers ensured democratic decision-
making processes and limited autocracy. The example of Rama's exile demonstrates that public consent and
welfare were essential for the legitimacy of the ruler. This study presents the ideal king as a servant-leader
whose primary responsibility was towards the subjects, indicating modern accountable governance. The
article proposes "dharmic democracy," which is based on ethical conduct, institutional controls, and
community welfare. By highlighting democratic tendencies in India's cultural texts and non-Western models
of leadership, this research broadens global political ideals. Ancient India had a strong tradition of
collaborative decision-making, participatory government, and civic responsibility, as shown in the Rigveda,
Mahabharata, and other texts.
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YEATdT (Introduction)

Toleiifaes feuid & WAead: dishdd 7 3cafd Il FIR-Usd, vy vdy (541
AATEET $.9.) ¥ FAEY S & (Held, 2006)| 9fR@sdt feamt & w=: 7 fom &6 dierdifes
far 3R FEt ftse &9 @ gUd Qe &1 qunfy, I§ gieehior e $Ra T Jeey
ToTeiiaeh TWRT ST U &l &, Sigl TeHRN ATH, STAAd & GFATT 3T TEIreTa @a=or
& gAT dfes @rer (1500-500 3.9.) & & fAed & (Thapar, 2002)]

AT, S AR FEHfT & al Aglwred 3§ & Th §, hdol U aiffies a1 wifigfeas
T G §, Sl Ig A hell, I9UH IR TST-USUA H Th IUE I T §| aredlfh
TATOT H T 24,000 2elih g 3R I8 ard wEt # fasnfaa § (Goldman, 1984)| &
HgThed H aioTd AT Ao HI AT STGEAT, ST aRY 3R [H &I IR, AFIRYG
&I AT, TUT SITAT T FAT - T T Ted Gl ARAT Talelifcdeh et &1 Teg
Tefdd o gl

HEICHT el of T R & T U=l gfSC T Teh eq H ehercl fohdl AT - T[T
(Gandhi, 1947)| Mt & 3ITEN, MAIST HT 37 U WA G T AT ST61 =1, HATAAT
IR T i gUIAT 8 STET TS ARIRG T FEAT g1, I8 3R SiTfd, € a1 3 ufa
o 81 g1 3R ST TAST & Jo HHASR Fidd 3 AT o X Feh| Tg 3EqIA AT
7 afoTa ATEeT JOTel 3 ST T AT FT Mgl FAReIVOT FAT &

Ui RT & dlhdiiae §ET (Democratic Institutions in Ancient India)

s 3k wfafa

dfee Fer A & Agcaqul Usteifae HEATC o - @ 3R @AY wedg & @r &
Jeo@ 316 IR 3R @fAafa &1 At a) Fear § (Altekar, 1949)| 372ddg (4.1.5) & gl =T
¢ T @om 3R |f@fa wom & ar gt & @A €, S 3Ee e @ Hdiold Rl g1 W
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T.TH. 3echl & IHER, VeRT SEAV H Aokl & YAld &l 3ooid g, il IRIHD dlhciiaen
gfshdT FT Tohd & (Altekar, 1949)|

AT aitss ARTReT 3R Agarer i aRwg oY, S =1f¥s 3R wemafas Fat &1 Jues
A Y| |IATT SToaraRor i qom oA, S TeT & gArg 3R AgcaqoT Aoty ot A aqrer
ofdl &Y (Majumdar, 2022)| faery T&d ardied SIasTm A, fSaer Fedg & 122 SR 3ead@ ¢l
3o GEUT3T A Afgemst Fr #AEfier st gl o - 'goEdr s &1 gaer a7 J 39ieyd
Afgem3it & forw fohar Sar a1 (Sharma, 2005)]

gR-seag

AT # "OR-STeUe’ 2eg T YANT SR-IR Felar g1 faedreT &.4T. Srgare & 368N,
IE & el arell cgaEdr oA - 'O e & AeTRe &7 gafaffca wdr o 3k ‘Seue
AT &TE T (Jayaswal, 1943)| dTe#ifh AT (2.67) A GRY A Jcg & &g FAH
3R ARG T FHT T IRTSThAT (3TSTehed) & GSIROMAT TR =T giell & 3R aflss & Tsipar
N IMATT A T IAY AT SAAr g1 Tg Foor gAfar § & o @1 9w 3R U &
FgcaqoT favir deamrd gfshamsit & aAreasd @ g A

TATIYT & ATHT sqa€AT ( Governance System in Ramayana)

TerasT 3t AfRARye

aTeAfeh TAMIOT F AT T AT aeAT T faE] aulel Aol g1 T aRY &
ARURYE 7 3me #A A, 99d gHT gue & (Dharma, 1940)1 3rATEaATHUs A afvid § &
e gfafeet 3ver A3, demafaat iR ftemREl @ WA T I @Ry 3R 3T e
affts gar AeipAR TH A {Ed § 6 g & Fedor AR g@-g@ &1 Hax &idar qur
AT, demafaat R sfEREt @ R /A T & yeE waed g

TH & ToAAYR T RIRY & Feior & el Ry Tl AT, gl 3R IR-sferg
& gfafafeat & g gora § (TAEET, 2.2)| 58 §91 # fadg AR dg & T3 @ Sis
AT & 3T T 3T Fr o AT Far ar a1 I g g ifar § R amrae &
TIT ThRwT A0 a8t o, afew sud Afiea Raures fr ggafa smaas o

i gart fAafa weraar
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TATOT &Y Ahfae FaRuRT & w7 gafaik §1 T0 & FAler qeuaa F@l e & -
o 3R Afde cuarar & mafea et (Pollock, 1991)| HgIHT 50 &0 W ao &l
¢ for o & 9uH Facy uA & ufa B, J9 a% & afFaea Rdr ar aiaife d@eut & s
FR| A F 39 AT GRY & Tl &l U A F AT 14 9§ 7 gefarg T 6 - a8
ot cRATaT § foF Tam of ey & em o7 3R 3 afFa AT a6 o

Wﬁmﬁw%gﬂﬁwaﬂiﬁmﬁg@ww%%waﬁm,
Heumelel, IR, TIAT 3R I & FHeawr & gfa gANT g1 Afigv| IH R F TR ARTRS
o T o GoTd §; Ueh AT Sl & foh O AT & 990 Feolehl ITel Joll & aredideh T
I & OoIT Adad & - I8 S9HAd & Uld 3ueidcd I YRIAS 3GURUT g (Sachdeyv,
2014)]

ST #1 fAFT (Role of Public Opinion)

HAT-SATT FT YHI0T

TARIUT & ITRBUS H Jotd AA-cI@T HT 0T STIA7d I AfFd 3R Iorensy &
Sifeerar & a8 TOsT ® T S ATAT §1 ST IH AT cileas ST §«1, I Teh Giell o 379=r
Wﬁgﬁﬁgw%'ﬁwaﬁ%ﬁmmaﬁa@%gwaswﬁmﬁ%mw
FAR HY (ATeATH IHAVT, IAHIUS, 45)| Tg ST JecTorl GaRT I deh Tga

T AT & AR, Tg AT Hael Th Ulel deh HIAT LT 2T, Sfesh AR
H U9 ATl TA &, gl 9 ar i qfaaar & aR #F quid: 3MeaEd &, SITHTaAT Hl FFAT
A §U TATH N 1 o H AT 21| Jg Aoty 37 cafFaerd g@ i 3rdem et 3R
STAHT FI IrATHSAT Sol I 3GTEX0T gl o o T fagarer o for@r g, "I98 9oeor IH & aRT
T qIH TS 3T o § AR T g Raw o - fF 3ed @ & gurd # fhde 7R

AT Hel 95 Tohd & (Richman, 1991)]
TAAd T GFEATT: Torers &Y faarian

ARV # ST &1 FEAT ST AT 3wl 397 8| Jordierd & JHIRaA=# (164t
UATedY) H U GRT § SAGT A AH ARG B THT Jol 3ot Fedd & 19 I 39 faoral §
AT Bl 3R NI [T ST Fel o [T T §1 T 3eTeh depl T qUT TEAT Hiar 3R

60 | AT SiaeT H HRAT AT 9RO T 3TJET



SHY 3o¢ 3ol gISCehlUl HASS H HERIAT fAorl| Ig 3ifcafed 1 Taaaar 3R wgamh
M & 3ocl@aTT 36T8I0T gl

RIS 6T HGUROT #, ST f& aresifeh TAIOT & Jerrehvs (128.98-106) & afoid
¢, Tonell 1 1S gq@, WeT A1 HF LT UT| geu WAleN AT AT HT A FEPR G Hlell ISl
ATl Scdsh 9ol SHeol ATl |l e A foivorart A TH A IR give o@ng, 9ol Th-gE
& YU FqE WA A Fg g Teh HEY A AT T GRFeTAT I Al § STal
SAARSITT FATR 2T

Aq&-AdT $T 3FTUROT (The Concept of Servant-Leader)

AR & G AT HT HGUROT INYAh Adsh-aAqgea (Servant Leadership) &
Reud & Aad-serd &1 I8 &1 o 58 Reuid W 3mRd a1 6 T I F FarE
81, dfce g & T HUE S JABRIST o fo@r § & TsT & 'US YT ST ade
Yaeh g (Karpatri, 1964)| IS &I &eled Tl & FHodror IR @ & FARTT = g, 7 &
9o TAT Hled g &A1l Ig HTURVT 3Tfereh 3ERT eMET (Accountable Governance)
& fGr F Ud Fgcdqur Hhd gl ST fF semaceiar (3.21) H FE AT § IeIarRid
ASSEATCART SFeT: | F IHATI Fod Alehecdealderd || AT 'F5S GET S-Sl JHTEROT L &,
3= oler ot /T §Y HEROT A §1 g S AT TS T §, FAEA ARG IHHA ITEOT
HAT 1" TH 30 Rcyid & Ad & & - 38 T FoR AIAT &7 e famam 3R war &
forw 3mesl g&qd fama|

enfi+ dleaa $ 3TURT (The Concept of Dharmic Democracy)

Tg HEIAA 'UIfAF AlhdT i ITUROT JEATAd AT g, A IRIAT ehehdd F et
g W 38 Aed & gy A& ¥ afFiE dedT Afaw MR, FEEEE o 3R
HCTAH TS T MR &1 $0H ol 3R 9orr et & & a9 g T i Afed A
g ¥ - ag g, #RuRve 3R il Pt Err BEfla &1 ger & el Rvr-ufear
# 3T gl uTffieh dehdT & AT ded WA &

o ¥ fr gafoaar: T 3T ver gt Afaw Fgat @ §9 &)
* FEARTT Iaor: 9971, @iAfa, ARy S IFA0 IoHdr i HIET aSar gl

* STAT T GFATT: ATHS STAHGAT Y FATASAT T &l

AT et & AR ATT IWORT &1 39391 (61



* SIASSITT: AT HI 36T TSIl T FHedI0T &, ATHE I TioFddrd o1 gl

o 3TLEIRAICT; ATHF 39 FrRAT & T 3aErRh &

Ig AIS A dlhdd & Hedl - ~AT, AR AR SAhedIol - & 8T §, R
TR SIS HRAT erifess W & &1 7 & 39 a9 a fomr §, 9Ra & adsfas as-
faad 3R sgerare H WRT goRT a¥ R & (Sen, 2005)]
HAFTeNT YrfAwdr (Contemporary Relevance)

AR # aftia aree fReyia 3 o yafde §1 aRd d@fdus # [fga deaifs
Hed - E&aAdl, GAW, = AR Scq - {WRT H fgURen ¥ 9Ra g1 s dLam.
3FIEH, Toiegiel AR AfaHTeT &I I dIR RdT, o T AT HAET dlehdiTaeh Yool &l
AT & ST G ARTRERT T =41, Tl IR AT ARG Bl g1 3T & Fesl H,
SIS TR, AT 3R FAT H geadrer YAq@ el g, THAIUT & AT Heia ArgeeT
YeTel Y T 81 INGRIT, 3tacd AR Ssedror W ao - ¥ #@l ded A & v

3RS gl ST 6t fagae A fo@r §, RIS dhde T 9ROt 31guron F@r 8, dfes
g Ueh ATHA HAlse ¢ S Afdes Aged 3 Sehfad AT W aef & & (Gupta, 2018)]

=Y (Conclusion)

Ig AT Rl § & cllepdliieh Hed 3R Faml e i WoRT #ARAT Feaar &
ATl Sl 8 fATAT g1 TAOT H aftia emdsT gumell - foad e 3R afafa S e,
STAHA HT GFEAA, U @R AT T, 3R Qaeh-A1c I IR0 AT & - 3TeAh
Arehcrifae fAeuidl H qdamel g1 %R & @iepias 77Ut 7 AhdifFd ygfadl 3R adgea &
I-afTs Alsdl I 39PR =6, Jg M IRGH Toeifas el A ar9ges Sarar g1 g
HRA A HedecAs [AuTa-faaior, @gaml SR 3R AR arfdica f Th Aol o T
TARICT # iUl "UTf#eh SehT & Alse 37l o Wi § 3R 3yfeieh oliepdiiaeh cgaean
& TIT FHodleT AR YeT HX Fehcl &1 3 H, ST T HglcAT anell o &gl U1, AR
& 3 Th THT U ¢ S8l 6, 7 AR FARIAT $H TurIdr gl Ig gioe et o grefaes
¢ 3R AR wdT & AU T e YA T B
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HRAT AT YT HT JHATSF 3TN

Social Application of Indian Knowledge Tradition

ﬂﬁ?ﬂ?ﬁ'&ﬁ/ Dharmendra Suryavanshi
HETI& YTehTeh, FATSIRES [aameT, e #erd g radhy Tads Aglfaeared, 3mser, e - @8R,

HET G2 - 466116, R
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ARILr (Abstract)

HRAT e WO 31 S AT dal, 3ufavel, ey e, aigfaftat ar #Alff@s §ur & &9
# goIRT ast & o 37 @1 81 SHb 3T Shael falg g cqagiNeh AT S $iY, IRIRS
Rfercar, @ae e, Rew AR aRaRe digaifafrar aiffe §1 9RaT e WaRT & g,
THA, ST T IMH FIEAT S euidal & AT @ Sfad faar|

Indian knowledge tradition refers to the knowledge that has been passed down for thousands of years
through Vedas, Upanishads, classical texts, manuscripts or oral communication. It includes practical
knowledge for livelihood such as agriculture, traditional medicine, astronomy, crafts and traditional
technologies. Indian knowledge tradition structured society through principles like Varna, Ashrama, Jati
and village systems.

HET e HRAT A ORI, AT 3o, 3gde, AT, WiEhics Tehdl, TsEy e

fd 2020
Keywords: Indian Knowledge Tradition, Social Application, Ayurveda, Yoga, Cultural Unity, NEP 202

QEAIdaAT

HRA AT W a8 A1l g St dal, 3ufavel, e a2, gigfaftat aur #Aifgs waw & aegs
¥ gART et & foRax varfed gidr 31 W@ &1 $8F A9 Siiad-leldlg & Hafdd cuagies aAlel—
S RI$R, ¥, qRUR Ffhedr, mheid A= (@ ), [eq, Hierd, Soag qor &g
IRIRe Seifaifrai—entaa g1 Alfe o & Aaid I8 I Feifeal, hagfadi, aesmara,
37fsaret, M, ARIOTR HATH, 2T Foll AR aEgehel & & F gafad T &

HRAT A W o o, 3maA, Sifa da1 71 cgaeer o1 Reyiar & Aegsd & A e & Wad
farar, St arced 3N Heet 9X 3maRa A dleyr vd St g F FAEr 3R AT @ ggrar o,
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STafeh AT S AT HANSTR IFTACAAIN R gl Tl T A &1 Sietoiida Farsi 7 o
URYRN AT HTATSIh Tehdl 3R AREhich TRAAT S0 @A H Ferdeh @7 ol

ARSI 7T WU FT AT

o IE TF THCY fAEA § SN goRT ast & Tl 37 W ¢
o YT AT Yumell AT 3R Afderdr & Weafed FHar ot

o I WEPas AUSRT & &0 & AT AT Ageaqur gl
o IF 3F FRRAT AR o Shaa-vaw & wifed #r For &

o 3OH difheh IR IRCllfRd A=, wF IR 4A, #9T AR AT T IEHT FHeaT S H
[ECIE

HRAT AT RT FT AT H 3TN

HRART AT ORI T AT H 3eleh TRI W ITANT 8T g 3R STHT TG Icdh 899 H TS
fe@rs &ar &—

(1) T

3mgde 3R AT A A Sliaet 7 Fareed, dea-AiFa 3R Qer-afades e s & fow srerr
ST 3@ 81 S 3reqare 3R Fafas 3rgdfes sqar off vere & &

(2) Rvem

MO (Y, SUAAE GUTell) AR e (G, TWeh) & Ul fquial & faemedn 3k
FEldeATerdl & Tl H AfeAfad frar 3 & &l

(3) aFgfa wa Far

o[cd, Halid, AcT AR RFchell # U, HS, AT S TclleplcHsh dedl T JANET AEhIddh TgeTel

%I Fgg I gl
(4) gavazor

dai # afoTd “desfe” Reuid & YR W STel-HYET0T, Jo0-H8T0T 3R Fad HY & Feftrd aRIismm
Farfora &1 51 & £l
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(5) wATST-dar

HHEI @RI 39T ST w© 2

HRAT A WU HT TAT H IR

HRA & AT TXIAT—doT, 38H, Sid, IRAR, I FaEAT, ¥H AR Hdg—ARGT Al
oot 3 AR Wr § 3R TS F FoleT T HaATe A ST Fgeaqur AR W B

TAAT FIT H, S Al FIIAT Teheliehl YaTldd, Iusiierciiare A deelieior &1 3R Mg a1fd & 9¢
W 8, d9 HRCAT AT W 3ieh FAlirdl I THAT Y T &1 $oT YAfcdl Sl FHATT RIeT &
AT, 37efdie AR STTcelanior, T HIWI31T & YIchTes, MeATcHes JeAoiIRuT AT AiEepicih
AT & R & ATEIH § TR/Ar o T B

HRAT FAlel WO HARAT FATST T AiEpicien, 3MedmicAs iR sigfee g g1 I8 dal, 3ufvar,
IOT 3R AT 9 3R § aur Afdesar, e 3R g w1 qHeay g d Har &l

(1) amfas wwar &1 3UR

Ig W Siifoheh 3R dRellfeheh AT &1 Tfelel TAMIT T HATST &I Tohole TW@el H TS § T
TAELY, YATEROT TETUT 3R T R T dgrar St &1 deifrem 3R AToier SRy urhied AA-dhar
o dRgH TR W AT H JER THaT|

(2) frew 3k R & AeEE

T e Aifd 2020 A HARAT AA WRT H Th FoW NUR F § A TR /AT 1747 &,
fSad gt TR & YA%eyR & WrI-Ary 3MYfash e @ o woey fhar s ah|

(3) waFEe yrafiewar

3T I AT AT, Sofdrg IRade 3R FER el & Fefd FHEIBIT & Tt
TEIA A 8, [T &9 & SieTeircig GHeril B IRaRe diegifafnar & aegs 4|

3 HRAT AT WRT hdol Tk Vg eRIgT Ael §, Slodh addld THAT H Oy, e,
AATSS Tohal AR gHieRolir gaAlfaat & caragiRe Famere o gere #Id &1 3myfas &= &
Y $HS THaT ¥ Teh Hffad iR FHY FATS & HATT G379 gl
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IGAca )

IRAT AT WU hadl UAgIA TR 781, Sfod 3T & Tareey, e, graias Tehdr 3R
TRl YAl & caTagies FHATU Yelel Hicl &1 S8 3Tefreh e & @ Sigl &
Teh Hclfold, THY HHTST Sl Fehd &
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Afgen FARFTHIOT H HRAT A WU F1 Jere

Contribution of the Indian Knowledge Tradition to Women Empowerment

1. f%Tor gAY /Dr. Kiran Verma
T ureargs (3fafd fagar), s fasmer, e st e arady Trde Agifacaray, 3mser,

ool - HIgR, ALT W2 - 466116, AR

Assistant Professor (Guest Faculty), Department of English, Shaheed Bhagat Singh Government Degree College,
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"I measure the progress of a community by the degree of progress which
women have achieved."— Dr. B.R. Ambedkar (1942)

@RI (Abstract)

AR AT WOT o Ufdgifes §9 & Afgensit & g, Rfecar, ser 3k araa & fagarer
& ® H Aged qa Afgelr TATFdeor # Qerere &A1 §1 381 sAleiar S8 wrdiel faeafaerert
# e & gemar fear 3R ARt F IRuRE A F Agcaqer TEE & §F H AT T
Ig MY I HRAY AT WRT H AfGell FAFIROT & A=t AT 1 faeeivor gegd Fadr
gl

The Indian knowledge tradition contributes to women empowerment by historically valuing women as

scholars (Gargi, Maitreyi) in philosophy, medicine, arts and governance. It fostered education in ancient
universities like Nalanda and recognized women as crucial preservers of traditional wisdom. This research
paper presents an analysis of various dimensions of women empowerment in the Indian knowledge
tradition, including historical contributions, educational aspects, and modern relevance.
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Introduction

Women empowerment represents one of the most significant developmental priorities of the
contemporary world. Defined as the process of enabling women to have control over their lives,
make strategic life choices, and participate meaningfully in economic, political, and social spheres
(Kabeer, 1999), empowerment encompasses multiple dimensions including economic
independence, educational attainment, political participation, and psychological autonomy. While
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modern discourse often frames women empowerment through Western liberal frameworks, the
Indian knowledge tradition offers a distinct and valuable perspective that merits scholarly
attention.

The Indian subcontinent possesses an ancient heritage of intellectual discourse that explicitly
included women as active participants. The Vedic period (c. 1500-500 BCE) witnessed remarkable
achievements by women scholars known as Brahmavadinis—expounders of Vedic knowledge—
who engaged in philosophical debates, composed hymns, and transmitted sacred knowledge across
generations (Altekar, 2015). This historical foundation suggests that gender-inclusive education
was not alien to Indian civilization but rather constituted an integral component of its intellectual
tradition.

Dr. B.R. Ambedkar, the principal architect of the Indian Constitution, articulated the significance
of women's progress as a metric for societal advancement. Addressing the Second All-India
Depressed Classes Women's Conference at Nagpur on July 20, 1942, he declared: "I measure the
progress of a community by the degree of progress which women have achieved" (Ambedkar,
1942, as cited in Jatava, 2001). This perspective resonates deeply with the Indian knowledge
tradition, which recognized the complementary nature of masculine and feminine principles in
cosmic and social order.

This paper examines the multifaceted contributions of the Indian knowledge tradition to women
empowerment, analyzing historical precedents, philosophical foundations, and contemporary
applications. The study argues that a synergistic integration of traditional Indian values with
modern empowerment frameworks can yield more sustainable and culturally appropriate outcomes
for women's development in India and beyond.

Conceptualizing Women Empowerment

Women empowerment is a multidimensional concept that encompasses the enhancement of
women's ability to make strategic life choices in contexts where this ability was previously denied
to them (Kabeer, 1999). The concept operates across several interconnected dimensions:

* Economic Empowerment: Access to productive resources, financial services, employment
opportunities, and economic decision-making power.

* Educational Empowerment: Access to quality education, skill development, and knowledge
acquisition that enables informed participation in society.

* Political Empowerment: Participation in governance, policy-making, and civic activities at local,
regional, and national levels.

* Social Empowerment: Freedom from discrimination, violence, and harmful practices, alongside
recognition of rights and dignity.

* Psychological Empowerment: Development of self-confidence, self-efficacy, and the capacity to
challenge oppressive structures.
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The National Family Health Survey-5 (2019-2021) developed a Women's Empowerment Index
(WEI) measuring empowerment across economic participation, decision-making autonomy, health
and nutrition, and gender role attitudes (International Institute for Population Sciences, 2021). This
multidimensional approach aligns with the holistic conception of human development found in
Indian philosophical traditions.

Historical Foundations: Women Scholars in Ancient India
The Brahmavadini Tradition

The Vedic period witnessed the emergence of women scholars designated as Brahmavadinis—
literally, "expounders of Brahman" or ultimate reality. These women dedicated themselves to
philosophical inquiry, Vedic learning, and spiritual pursuits, often forgoing marriage to pursue
knowledge (Altekar, 2015). The Asvalayana Grihyasutra mentions several women scholars of this
category, indicating an institutionalized tradition of female scholarship.

Among the most celebrated Brahmavadinis was Gargi Vachaknavi (c. 700 BCE), daughter of the
sage Vachaknu from the lineage of Garga. The Brihadaranyaka Upanishad records her participation
in a philosophical debate (brahmayajna) organized by King Janaka of Videha. Gargi challenged
the renowned sage Yajnavalkya with probing questions about the ultimate nature of reality, asking
progressively deeper questions about what underlies the physical universe, space, and ultimately
Brahman itself (Brihadaranyaka Upanishad, 3.6.1-3.8.12). Her intellectual fearlessness and
philosophical acumen earned her recognition as one of the Navaratnas (nine gems) of King
Janaka's court (Tyagi, 2008).

Maitreyi, another prominent figure in the Brihadaranyaka Upanishad (c. 700 BCE), engaged in
profound philosophical dialogue with her husband Yajnavalkya. When offered a choice between
material wealth and spiritual knowledge, Maitreyi famously chose the latter, asking: "What should
I do with that which would not make me immortal?" (Brihadaranyaka Upanishad, 2.4.2). The
subsequent dialogue on the nature of Atman (soul) and Brahman (ultimate reality) demonstrates
the high level of philosophical sophistication expected of and achieved by women in Vedic society
(Doniger, 2014).

Other notable women scholars include Lopamudra, a poetess and philosopher whose hymns appear
in the Rigveda (1.179), and Ghosha, credited with composing devotional hymns expressing
spiritual longing. The Rigveda mentions approximately twenty-seven Rishikas (female seers) who
contributed to its composition, suggesting that women's intellectual participation was not
exceptional but rather normatively accepted in certain contexts (Jamison & Brereton, 2014).

Women and Ancient Indian Universities

The tradition of formalized learning in ancient India created spaces for advanced education that
influenced pedagogical practices across Asia. Taxila (Takshashila), established around 700 BCE
in present-day Pakistan, functioned as a major center of learning where students studied diverse
subjects including mathematics, law, medicine, and philosophy. Historical accounts suggest that
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while the university primarily served male students, the broader educational ecosystem in the
region accommodated women's learning within certain contexts (Mookerji, 1947).

Nalanda Mahavihara, founded by Kumaragupta I of the Gupta dynasty around 427 CE, evolved
into one of the world's most renowned centers of learning. At its peak, Nalanda attracted over
10,000 students and 2,000 teachers from across Asia, including China, Korea, Japan, Tibet, and
Central Asia (Xuanzang, 7th century CE, as cited in Dutt, 1962). The university offered instruction
in Buddhist philosophy, logic, grammar, medicine, and other disciplines. While the monastic
nature of Nalanda imposed certain gender restrictions, the broader Indian educational tradition
during the Gupta period allowed for women's education in various settings (Altekar, 2015).
Princess Rajyasri, sister of Emperor Harshavardhana (7th century CE), is recorded as having
attended philosophical discourses, demonstrating continued elite female engagement with
intellectual pursuits (Beal, 1884).

Philosophical Foundations of Gender Equity in Indian Thought

The Indian knowledge tradition articulates several philosophical principles that support gender
equity and women's participation in public life:

Complementarity of Masculine and Feminine Principles

Indian philosophical systems recognize the complementary nature of masculine (Purusha) and
feminine (Prakriti/Shakti) principles in cosmic functioning. The Samkhya philosophy posits that
creation emerges from the interaction of these principles, neither complete without the other. This
ontological complementarity provides philosophical grounding for gender partnership rather than
hierarchy (Larson, 2014).

Goddess Worship and Female Divinity

The veneration of goddesses—Saraswati (knowledge), Lakshmi (prosperity), Durga (strength)—
in Hindu tradition elevates feminine attributes to divine status. The Shakti tradition specifically
recognizes the feminine as the dynamic, creative force animating the universe. This theological
framework provides cultural resources for affirming women's dignity and capability (Kinsley,
1988).

Education as Universal Right

The concept of Vidya (knowledge) in Indian philosophy is often personified as a goddess and
conceived as inherently liberating for all who pursue it. The Upanishadic tradition emphasizes that
knowledge of Brahman leads to liberation (moksha) irrespective of social categories, providing
philosophical justification for universal access to education (Radhakrishnan, 1953).

Modern Relevance and Contemporary Applications

Integration with National Education Policy 2020
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The National Education Policy 2020 explicitly recognizes the Indian Knowledge System (IKS) as
a vital component of educational reform, calling for its integration across curricula from school to
higher education levels (Ministry of Education, 2020). This policy framework -creates
opportunities for incorporating traditional perspectives on women's roles in knowledge production
and transmission. The establishment of IKS centers at universities nationwide provides
institutional platforms for researching and reviving the legacy of women scholars in Indian
tradition.

Government Schemes Reflecting Traditional Values

Several contemporary government initiatives resonate with traditional Indian values regarding
women's development:

1. Beti Bachao Beti Padhao (Save the Daughter, Educate the Daughter): Launched in 2015, this
scheme addresses declining child sex ratios and promotes girls' education, echoing traditional
valorization of the daughter as Lakshmi (goddess of prosperity) in Indian households (Ministry of
Women and Child Development, 2015).

2. Self-Help Groups and Microfinance: The Deendayal Antyodaya Yojana-National Rural
Livelihoods Mission aims to empower 9-10 crore women through Self-Help Groups, applying
traditional concepts of community cooperation (sahayog) and collective enterprise (Ministry of
Rural Development, 2024).

3. Sukanya Samriddhi Yojana: This savings scheme for girl children's education and marriage
reflects traditional concern for daughters' welfare while modernizing investment mechanisms
(Ministry of Finance, 2015).

4. Mission Shakti: Launched as an umbrella scheme for women's safety, security, and
empowerment, the name invokes the goddess Shakti, symbolizing feminine power (Ministry of
Women and Child Development, 2022).

Economic Empowerment Through Traditional Knowledge

Traditional knowledge systems offer significant economic opportunities for women's
empowerment. Industries based on traditional crafts, ayurvedic medicine, yoga instruction,
classical arts, and organic agriculture provide employment pathways rooted in Indian heritage. The
Women Entrepreneurship Platform (WEP) established by NITI Aayog supports women
entrepreneurs, many of whom leverage traditional skills and knowledge (NITI Aayog, 2018). The
Mahila e-Haat online marketplace enables women to market traditional products nationally and
internationally.

Areas of Women's Education Linked to Indian Knowledge System

The integration of Indian Knowledge System with women's education encompasses multiple
domains:
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Table 1: IKS Components and Applications in different domains

Domain IKS Components and Applications

Health and Wellness Ayurveda, Yoga, traditional medicine, nutrition science (Ahara Vijnana)

Mathematics Vedic mathematics, Lilavati's contributions, geometric principles in
architecture

Astronomy Jyotish Shastra, astronomical calculations, calendar systems

Philosophy Upanishadic philosophy, consciousness studies, ethics (Dharmashastra)

Arts and Architecture Classical dance, music, Vastu Shastra, temple architecture, textile design

Environmental Science | Traditional ecological knowledge, sustainable practices, sacred groves

Importance of Women's Education in National Development
Women's education yields transformative benefits across multiple dimensions:

* Economic Growth: Educated women contribute significantly to GDP through formal and
informal sector participation. Research indicates that increasing women's education and labor force
participation could add $700 billion to India's GDP (McKinsey Global Institute, 2015).

* Poverty Reduction: Women's economic empowerment creates household spillover effects, as
women tend to invest larger proportions of income in family welfare (World Bank, 2012).

* Health Outcomes: Educated mothers demonstrate better maternal and child health practices,
reducing infant mortality and improving nutritional outcomes (UNESCO, 2014).

* Family Planning: Women's education correlates strongly with fertility rate reduction and
informed reproductive choices (Das Gupta et al., 2003).

* Breaking Discrimination: Education enables women to recognize and challenge discriminatory
practices and assert their rights (Sen, 1999).

* Enhanced Literacy: Women's education creates intergenerational benefits, as educated mothers
more effectively support children's learning (Psacharopoulos & Patrinos, 2018).

Arts and Cultural Preservation

Women have served as primary custodians of India's intangible cultural heritage. Classical
performing arts—Bharatanatyam, Kathak, Odissi, Manipuri—were historically transmitted
through women practitioners and gurus. Epic narratives from the Ramayana and Mahabharata were
preserved through women's oral traditions, including lullabies, folk songs, and storytelling
practices. This cultural preservation role continues to provide women with economic opportunities
through tourism, cultural industries, and educational institutions.

The recognition of women artists as cultural bearers finds expression in contemporary honors such
as the Padma awards and Sangeet Natak Akademi fellowships granted to women practitioners of
traditional arts. This institutional recognition validates the traditional role of women in cultural
transmission while providing modern platforms for their continued contribution.
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Challenges and the Way Forward

Despite the rich heritage of women's intellectual participation in Indian tradition, significant
challenges persist:

* The female literacy rate in India (64.6%) remains substantially lower than male literacy (80.9%),
reflecting continued educational disparities (Census of India, 2011).

* Women's labor force participation rate (approximately 22%) ranks among the lowest globally,
indicating barriers to economic empowerment (International Labour Organization, 2022).

* Cultural practices inconsistent with the philosophical ideals of the tradition continue to restrict
women's opportunities in many communities.

* The historical contributions of women scholars remain insufficiently integrated into mainstream
educational curricula.

Addressing these challenges requires a multifaceted approach:

1. Curricular Reform: Integration of women scholars' contributions into history, philosophy, and
IKS curricula at all educational levels.

2. Role Model Promotion: Highlighting historical and contemporary women achievers rooted in
Indian tradition to inspire new generations.

3. Traditional Skills Modernization: Creating economic pathways that leverage traditional
knowledge while meeting contemporary market demands.

4. Community Engagement: Working with traditional institutions and community leaders to align
contemporary practices with the philosophical ideals of the tradition.

5. Research Support: Funding scholarly research on women in Indian intellectual history to recover
marginalized voices and contributions.

Conclusion

The Indian knowledge tradition offers substantial philosophical and historical resources for women
empowerment that remain underutilized in contemporary policy discourse. The legacy of
Brahmavadinis like Gargi and Maitreyi demonstrates that gender-inclusive intellectual
participation was not only accepted but celebrated in significant strands of Indian civilization. The
philosophical principles of complementarity, the theological exaltation of feminine divinity, and
the conception of knowledge as universally liberating provide robust foundations for gender
equity.

Modern initiatives—from the National Education Policy 2020 to schemes like Beti Bachao Beti
Padhao and Mission Shakti—increasingly draw upon these traditional resources while adapting
them to contemporary needs. The integration of IKS with women's education across domains from
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health sciences to arts creates opportunities for meaningful engagement with heritage alongside
modern capability building.

As Dr. Ambedkar recognized, the progress of women constitutes the fundamental measure of
community advancement. The Indian knowledge tradition, properly understood and applied,
provides a culturally resonant framework for achieving this progress. By recovering the
empowering dimensions of tradition while critically examining and transforming practices
inconsistent with its highest ideals, India can chart a distinctive path toward gender equality that
honors its heritage while embracing modernity.

The empowerment of women is not merely a policy objective but a civilizational imperative. When
women are educated, economically independent, and socially empowered, families thrive and
nations prosper. The wisdom embedded in India's knowledge tradition affirms this truth and calls
for its actualization in contemporary practice.
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The Indian Knowledge Tradition offers invaluable insights in the fields of
management, economics, and education. Kautilya's Arthashastra describes
comprehensive principles of tax management, revenue collection, and
treasury administration. The ancient Gurukul system and the educational
frameworks of universities like Nalanda and Takshashila continue to inspire
modern pedagogy. The National Education Policy 2020 has incorporated
Indian Knowledge Tradition into its framework. This section presents research
papers focused on management science, revenue administration,
employment generation, and educational innovation, demonstrating the
contemporary relevance of traditional wisdom.
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State revenue (Kosha) management has been a central function of governance in India from ancient times
to the present. Ancient Indian texts, particularly Kautilya's Arthashastra and Dharmashastra, emphasize
ethical collection, equitable taxation, and transparent resource allocation, linking fiscal administration to
social welfare and dharma. This research paper analyzes the evolution of revenue management in India,
compares ancient and modern principles, and highlights how ethical practices from the Indian knowledge
tradition can complement contemporary tax administration. Using qualitative and comparative approaches,
this study draws on historical texts, scholarly literature, and modern policy analyses to understand
principles, challenges, and best practices. The findings indicate that ethical governance, progressive
taxation, and accountability are enduring principles that can enhance modern financial systems.
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TIE o HARAT A T &l faEegd favevor ge&dd fhar g, orad wemafas g,
o FRERAr 3R FAIAr & 3egedr dr g Fr 73 gl

15. 419X (2002)

AR F AHA IR [T TIg # A Reyiat A shsa gu faeis didgfce gar
1 g, Torad ureie gumsit i M F gArE & foT 3uhel qret & SisT I g

Hﬂﬁ'ﬁlﬁ fFaTfaf® Research Methodology

g LAY IUNcHS U Yeufd 1 o= g, foad g, JereeaAs 3R

fasaT giSeehivlt & wehiehel foham aram &

1. Ufagrfas fagevor ol &iv faquidl & s & fov grafds el (3redeme,

HALHT, ATeidedd T &I 3T |

2. Jeieticash favewor: gt 3R 3meyfas o gonferdt & de GBI AR 3R A

HedeheT |

3. efacieh SeT |t R !, Jede IR TSR Raret & gred arfeca|

4. TAYTeTa faevuT: AT, fAsuetdr, sarecegr iR afoe 3aedica S AEadr fawar

$r ggarT|

faedwor vg =T Analysis and Discussion
g FI g

AT A TIG: P AT UG oATdeh IR A STardcel o I fhar Jrar ar (&
Tq M3lg, 2025)]

wﬁ%ﬁamzmmaﬁaﬂ?@ﬁﬁmmﬁ%mmwmm
¥ (3(f=s, 2025)]

T 3Tde: ToiEd & 8T, HedIul, 3aayar iR aiffe sfafafoat &1 fagaiyor
gidr 4T (&R, 1978)1
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AN U FATEEY: TR SO IRERIr 3R FErER & v & g
forar (dFaere)|
IYfAsh geaeT FT Jomell
Pl graT: Jered TIE 3R gadeT dunfas e garT FERa g § (3maet e
SaTTeriTeT ST ITF-3TUTRT HUUTT FAAN & [HeHidl & IHe]eT ¢ (Wears, 2023)]

fSforee gemaer: sieaifirehr arefdar, sEqurel 3R E&Tar &1 Feldl § (G T 3d,
2025)|

TSET 39T AT 1 3T Soamor, e, Taeey Jqa1, JFTEr 3R /T & ow
T SITar § (371G, 2024)|

dodlcaS =l

qEe Ui iy IMYfA® Jogal FT ol
sAfdeh 3R e 3R fasaaTar STt 3R sAfd-3meria
T HIAT arfarelier, sgaar Jmenia gatfaeiier, 3 3meTRd

Hagor fafy AT TRATEA, TGTRIET f3fSteer, aunfare egdrer=t
ASTET T YA FHedT0T, &7, AIdstieid AT FeA0T, ITETHT, [
S CICC) Afde Td gAmdfS FIlelT TF deheiiehl

=T 3ryfee gonferar gatdr, Hrefel rgarelt 3 Sie AT r yrafdewdr & §, stafe
gt gonferat Afdedr, AaATols 3TeEcd 3R Fomorsl Aifadl & Thiehd wcd o)
gt JU3t @ AW A0 Fh SATIREE, 3ol IR ARMRS hiead H JATHA Bl Holgd
T Thd gl
&Y Findings
1. yarfaeler arerst reet 3R 3myfaes st gonforl &1 ve waHw ffeuid B
2. uriel Rd # Afde A o fsuarar ik srareedr giafed
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3. 3myfeieh guferal Weifahr 3R Hefi ool & STsliead gl 8, offchel 3oTd oAfcieh
3R AfaRe TEest W IR 7@ &

4. areeT R WRI3T @ e AeHidl S Thlehd Hal & 3Meforeh Iorea gonfodt 7
STeTaT &1 f2ard 9 T g

398eR Conclusion

ARG H Tored geee Afds &7 & AERIT v garad @ faafaa gt deelidht 9 &
3oeld GcdeT FY GUNTCT dh qgd AT g1 fAsaatdr, Sareeer 3R gerfaeiier e Sd Al
fdeuia 3 o yrfie §1 #ARAT A WO & Afas g i 3yfad Tt 9ol
& Y THIHd Fel  FHBTON Aoied YAHA H FHGAAT, TREGTAAT 3R GaTar 1 Serr o

SETINS

fA®Itel Recommendations
1. & garEs # Afdw 3 aAfas ITRerR—c giietor @t anfAe
2. B & HATSS 36aT & IR H el SIEEhdT Sl F61dT &l
3. WHAISS HedoT 368 & HeT&T Farfcielier LT I AT W |

4. IRERIAT AR el 3R Freiis qur3t & IR @It & fav giegifarehr & suzr
ey

5. RN Taig AT &l 3Meffareh Y ATG & G Thiohd A & T foReR regaen
|

< References

3T, TH. (2022). 3eRIehd HITaEAT H Yodel HHlel: HURe WEld & fau gatfaar
IR Rfgard| seter BiX A3relw N U5 Sqevsce sHaAfders, 5(2), 480-4901

3eie, Sit. TAH. (2024). AR e fasra dr arfalierdr & raeiea: gifoar & aifa gurt
& Teh JHTelellcHe TARANUT| LRI Siotel IHTH TAS[3rel Us WRWITHET 31éH, 5(4), 784-788|

HUeg (2025). N HRA # SHUUT 3R Tored @81 Iada Red Radd|

AT Sdel H FRATT ATl YU T 393197 85



ard, . (2022). HRA &1 AT g X Yollell: SHehT Fhorad 3R atfaar| Red Reg
LA Sl 3Th HeclsATceleny, 7(7), 118-124]

o, 3., &Y, TH., fdevare, T, #AsPER, 3R, 3 Aeh, &l (2025). #HRT &1 Jogel &
fapra| ThseHT 3T AThiET Teder SFeid, 29(5), 1-141

IR TAHET, ARG THR| TcT8T T4l &7 3fde| https://incometaxindia.gov.in

e (cfarsrar =iy Araredy SHT qq). IHIAET (3MeYfAeh 3Hefare) |

fOeels, TH. (2023). HRA & Fogal R 3cgel Y FURT HT JoldlcHsh Y| MEHIL:
Sterel 3T TaSI3Ter Us WwhIfAer 3MEH, 4(2), 3699-3710]

8, TH. &. (2023). HRAT R TIIT: Th [GLeINUIcHS eqTA| TR Soicl 3% HoAotee
TS HIAY, 4(2), 22-25|

WHR, &. o1, (1978). Urdld HRA H AT ad|

AW SEATSH, TH. TA., 3R Tals, R, TA. (2025). Uil HRAT AT JoTell iR 3y fieh
T Afaar & for sas 9w | IRl gt sxiERftar Raa =il

&g, v, 3R T, &Y. (2025). ARG F U HT T UAgIiis JETTT| SeAAAT Slolel 3ATH
RE<r i3 Reg, 12(9)

FIAUGS, AR (2022). GreieT R H Tl iR T AT | AT Solel 3 off, Helorae
U3 e, 5(3), 252-262

CHFHITE. Uil ARG AT F Gl U AR T TRIEA| https:/taxguru.in
UMY, 3. (2002). YRIASH HARA: 3cafa & 1300 & Toh| JiAafAET 3w Hfamierar ga|

AT Siae # HRAT A 9T T 3IAT, 2026, 79-86
RSYN PROCEEDINGS, 2026, 3(1), 79-86
Hureeh: g gAEe, W WAR, AAS g
ISBN: 978-81-998593-3-3, 978-81-998593-4-0 DOI: 10.70130/RP.2026.0301

Released under CC BY-NC-ND 4.0 | https://creativecommons.org/licenses/by-nc-nd/4.0/

86 | AT Sfiael # HRAT AT RO &I 3TJET



AT Jomrell A HRAT AT IFRT i1 fAarar

Necessity of Indian Knowledge Tradition in Education System

8. &9 FAR ue® / Dr. Deepesh Kumar Pathak

HETgeh gredgeh (ATAY faear), afviey faHmT, Ade 9T g AT Flde HgdeATerd, 31TSeT,

ool - HIgR, ALY W2 - 466116, AR

Assistant Professor (Guest Faculty), Department of Commerce, Shaheed Bhagat Singh Government Degree College,
Ashta, District - Sehore, Madhya Pradesh - 466116, India

ARILr (Abstract)

AT H T AT § 6 W7 fAgar a7 fazFTd - Tear gy § S A sy Had Y| e o
Bl AT Sl HJST o HicAReh AR Sl sheaAsl T quT Yaflelel F Ueh 3MTee] Hleld & {aor
| HRAT TSI F HeRoT A A Agea = = g1 iy faw Ay 2020 F dRA=T
AT WO 1 T & fAfdest TR 9 FATEer v g & 78§

The scriptures say 'Sa Vidya Ya Vimuktaye' - that is knowledge which liberates. Education should
completely purify a person's internal and external impurities and create an ideal human being. In Indian
culture, conduct is given special importance. The National Education Policy 2020 recommends inclusion
of Indian Knowledge Tradition at various levels of education.

HEY Aeq: HRCAT AT IR, R qomell, wedy fRem wfd 2020, =aR= eHor, qeer

faera

Keywords: Indian Knowledge Tradition, Education System, NEP 2020, Character Building, Holistic
Development

QEAIdaAT

e &7 HT e eafadd &1 aRT F#AT0r iR Fafefor e e g1 et & e sq
3687 W Q¥ TG HTH IS B| Ueh TS SIS 1 fAATOr Ram fir graffismar g @ie wg
3 dhael SR fAAOT AR areErey dEpfa @ Il als 8, O AW #gow wE A 8
AT §l AR, EEPIT 3R FEh - T Aol Asq Tedeh HARAT & 19 g

HARAT AT WU &1 fAem & gAY

37T dREh TR W TG AT & Q9T Gaq H TPl s@H GAT §| TadA= A AT &
TarEed, QAT FF AAAS della T IEGEAAT 1 GATLT 9T & gaRT Ired &) @7 &1 AR
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# o Hedl aul ¥ ART Y WRT ¥ ARAT AW W & A @ & 7 & ar @y ofr &
dl FHATUT 3T g1 - 38 AT & HROT HRAT AT o Ah R & v 317 dqor faea
& T maegs

HRAT A Wur 3w fraw #Aifa 2020

ST gfSe &l €arel 7 WY TSET RS A1fd-2020 # ARAT AT WO &1 8T & faffiest
TR O FATAL T AT T 915 &1 ToEg RNeT Afd i gecasn & foar g—

g 3R T HRAT A R T B @ H ARG AR WRr AR g F Ter
gafoa AT F8T AT AT A7| Irdied $Ra A R8T 1 87 Fiaikes ShdeT 3rar feare
& SIE & Slidel HT AN & §T H AT 3oied AT AT 81, diosh IMeAA IR JFT & &
H ALAT 3T °7|"

UEdTaelT & 3 H sifd & 36T & dedl & foram § [ Aifa o1 iea ol 7 aRd g &
G o hael TURT A, gfesh cTagR, ef® 3R w7 & off gl =Wiew; | & A, HiAe, Hedr
IR drg 7 o g afeu, S A AfOERT, TRl e AR Sfaaarass qur 3fRas FHeamr
& fow ufdegy &, afe 3 @@ 31Ut 7 3fegs Aeie 9 aF|

0T g BTET & Afaded & FaRNor e va IRk AT Jar J8f TORi W), JUT— TSI,
TRISTOT-31TR9TH, TeT-Hediehst, 2Ny 3nfe 7 FHICAT $r g (Holistic Approach) I aTd Her
TS Bl WY AR HAToleh Td oAfceh #Fedl, T, TAENT HIW, Hol-hRERT, TWRT &
THATGR AT HRAT TEPT, Vel TH Fell & THHT ¥ ST FET TS L

goT 3RS @1 Thaleddel Y@ YAl &1 T 9Rd # 3ol aul d oamis fRer
SIIEAT H HARAT AT WRT HT Tl o & e A ARAT AT H ATAA-GHSTT dTell i
HpGfAE &7 H PR X fGAr Srar anl 3meig & a1 § & oo oerer v g § qu A
gel: T g @1 oS B 3R aed Raw A A o A wWoRr # grafAedr S & A
ga! 3 a1l Aol a8 § 3R 30 8 HPRIcHS araraxor o &= g

5 et AT 7 et Fered guia:
1. Hﬁmﬁmmmﬁgﬁﬁaﬁmé:ﬁvwagﬁmgﬁm%ﬁv
ﬁ?ﬂﬂ,mﬁﬁ:ﬁmﬂ,w,mﬁwaﬁ%mwa@ﬁmaﬁ?wﬁm
FT ar |
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8.

9.

J[oTaToT RIeT 3R fahre & T 3cpse T @1 e

. ey fawal garT fReR 3regure AR AIfAd Fearhe & 3R« eI & add

AT

g o= i fARIse &1t i Fipfd, Teae AR 3ad GHE g TIH AL

el 3R 37T & i, arsgsdA AR gredaR afafafedt & &g, sarqards 3R Astios
RI3T 31fe & &g SIS TISC HeENT o &l

. TeTcHS 3R difshes AT dUT SR &l Wcdlied Tl

Tg-HITShaT 3R ICTAA-IEATA & FF H 19 A ATFT T HcHTe=T|
Shiaet ierer, S TR Fare, AT, FEffes H IR e |
g & AT Fdd Hedihed W SR

10. feTenT 3R T o T@a Y fehar &1 shg AT
A% fram Aifa & amar:

1.

Sl T g FU IR gerlAe SAdT ST & 3ofoh Hiasy & Ay G H o faehr
g Il

. 9radl FETT d SrEr fT H, 0T 3R @S AW F G- RTINS iR

(Interactive Skills) Sgi¥ WX IR &A1 S|

T T Hedl T F TefIar P Sg-3AAT aTegsHA (Multidisciplinary Courses) &
AETA & gfaael 9t & o IR fRar S|

AT & SREdT P Th & S F AT Y Tg-ITAAT WoTHA FAY YA

. AR asf f s Rew & SR oE & 9" yaw e @ g 3ed fsed

39y gl

IGAC ]

HRAT ATl TR T IEGIeA T BT o shael I el & IRaTeacd glehl TAATA H Hfold
SIGER I 3R AT glel, A a1fasy & gfd sft seonf@a ghrl garl ardier e yomelr &
ATl & FaTNoT fah 9T &A1 Shigd fhar aur fsadr, gears, 3ene, eAfeRar 3k
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TFA S8 Hedl 9 ol f&ar| Usér et sifd 2020 319e0 Hel # HARARI AT JUliedl &
TR & @Y Rem & v s gHT, FAEd AR Aepfde § @ AT givesor #i
AR U G e Hr AT 1 TG FEN AT T GoehIoT ¥ 6 AR 8T qomelr 7
HOART ST &, o ARE € gl 3iefehet aRUMH wred fhT ST Fehd &1 a1y & R dr
FHCY HNCT W &1 fardd &l TR & &, Ig oifa Renfiar & v 3@ ygey
3R G N & AT AW TRET AW, S & & g AR aRasw Jg@ & ade derere
¢l & foT R &1
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HRAT AT WIT H SR & ¢ FTW

New Employment Opportunities in Indian Knowledge Tradition

TS AYF WITHAT / Rajesh Madhukar Sonkusare

HETTh UTeATdeh, Siderd faeer, sholl Ud arfilsd AISE @ielsl, AN
Assistant Professor, Department of History, Arts and Commerce Night College, Nagpur

ARILr (Abstract)

HRAT 3 RRT deiv 3ufaveie qmuon 3R et & @Afga greier 3R fafaer e 1 o
gutrelr &, oA a¥e, meatfcnsar, faee, afdedr 3R amfees Jedl &1 qAhy g1 I8
WRT AT FHI TE-eI-TEN gEATART Il I Teh SFARAT TIHN & | Tg o hdel AR
AEpide 3R sl f&auad &1 @610 adr 8, dfesh 3MYS gaur iR shae & qafr
U3 B HAT ®T F WA W M SR &l 1 HRAT AT WO H UolN o ey RAe,
hell, Ta=Te 3R aRuRer RIcdt # Afgd &1 g AT W & dhaol IRING TG T HoTgd
e §, afed 3myfAs e & AT off AU Ted @ 8, S F Ggpide wdeau segatn
3R aRuReE F1er gonfoat T 3matRa geue 3R dieif@d| aRdT J9 WO 7 s &
%8 AW HiSE §, I F aRuRe A &1 3uder e Rwz N (Sifaw @), smgde, dmr
IR A S & H SR T 38 HARFd, dRAT R, @Epia iR AT &
TETOT 3R TOR & Fefta &7 Sl Qdiicash TUell, efl, M 3R Fagredi & o AshR
& 37aER YT B @ &1 TS e A 2020 HRAT AT WRT R & IR &1 58 dBd
AR & g AT ekl A 0T aT X IR fGar - g1 AR A WRT & AS9R &
F3 AW HAlGE ¢, N F R A &1 37T a=E Rew FN (S @d), smgde, der
IR A S e A SR T 38 HARFd, dRAT R, @Epia iR AT &
TETOT 3R TOR & Fefta &7 Sl Qdlicash TUell, #efl, M 3R Fagredi & o AshR
& e YaT & @ &

The Indian Knowledge Tradition is a system of ancient and diverse knowledge embedded in the Vedas,
Upanishads, Puranas, and Shastras, encompassing philosophy, spirituality, science, ethics, and social

values. This tradition provides a structured method for transmitting knowledge from generation to
generation. It not only preserves India’s cultural and intellectual heritage but also emphasizes a holistic
view of modern research and all aspects of life. Employment opportunities within the Indian Knowledge
Tradition are rooted in education, arts, sciences, and traditional crafts. This knowledge system not only
strengthens traditional occupations but also opens new avenues for modern industries, such as cultural
tourism, research, and management and technology based on traditional knowledge systems. There are
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numerous employment opportunities within the Indian Knowledge Tradition, such as building careers in
sustainable agriculture (organic farming), Ayurveda, yoga, and meditation by applying traditional
knowledge. In addition, sectors related to the preservation and promotion of Indian heritage, culture, and
literature—such as archaeological sites, arts, music, and museums—are also generating employment
opportunities. The National Education Policy 2020 is based on the Indian Knowledge Tradition. It
emphasizes education that provides multiple employment opportunities. Within the Indian Knowledge
Tradition, there are many avenues for employment, including sustainable agriculture (organic farming),
Ayurveda, yoga, and meditation. Furthermore, fields related to the conservation and promotion of Indian
heritage, culture, and literature—such as archaeological sites, arts, music, and museums—are also creating
employment opportunities..

qET Ase: HRA, AT, WRT, AR, feTm, e, =i
Keywords: Indian Knowledge Tradition, Employment, Ayurveda, Yoga, Cultural Tourism, NEP 2020

QEAIdeAT

HRNT ATl RO T g dal & Y& glend 3ufarvar, o 3N f&affiest et & Aeaw 4§
fasfd g3m &1 ¥8 v Ty 3R fafdy wor & Srae eifas, mearfors, denfas 3R
areTfoe g aifder &1 58 W & o119, Rfecar, @ana faae, aeeifa, 3k after s
S &A1 & AT AR g, S 7Y 3N AfF Worr & Aregwm @ Helr g1 3w ST A,
$H A @l Geoiiidd el & 9ad U S @ ¢l

HRAT AT TWRT VSR & s G Yeld alal §, it o hdel IRIRS fAeq 3R w3t
F Shfad @ §, Jfew 305 YT TS F e AT AEEMIF I 8 3cdeet el
g afeat Qe Jg TR 3MYfsh JaT hr SRIAT Hl R’ Al H F&H ¢ 3R g AoHR goied,
e e 3R desfas qeeuR & Agcayor qfFer e aadr g

HRAT AT O GHE AT
dfee HTeT: TE TRT dal & Heholel T Y Bl &, o186 & Ao Ggef3it & ot g

o 3UfANE &l IUAYET o HARAT & &1 g @ 3R A & T & g 3R
T & HIETH & 3T dGr|

o AT AR AGTHTST FTel: TH ol H AR, THRT, I, R =Wh-gAa digar
S TY W AT, TSl TSteiid, FARIET 3R Rfdcar e # Agcaqel Qe
e
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. mm:wmﬁmﬁmmﬁqgwﬁJf'rd-iscdqjlSajﬁa?rﬁmré,
S ad iR, Jordied 3R ARETS S ol o o i3 & AT i

o IYfAF Frer: Y HIT A 57 WK & FHA §3—1T,31W3—WTIT@?T1:§T&:ITF?|%
2020 S Al & ATEIH § g YeAsiiidd fohar ST @ g

qET AFEI:

e 3k A ARw a1foT ik @oter e & feyiat & e & Iy s e S
Rffcar: @ 3R gya d@fear S8 7yl F 3ngde 3R e &= w1 Agcayer A 8

gdet AR ameare: 3ufAvel 3R Rffes adell A amearfones 3R qrifas Riae a1 @y
fera|

qEAToF 3R WREFfaF: g WRT TGS AT, dAfdehdl AR Siae Siier & adie & off
gReTErT gl gl

AT IR

AT IR T HATST AT TERI T FiGAT @ =il 3T @Y A 3N AT S goar 3R fafaw
JuITell §1 T8 o dhad UfHe 3R grifes fGari, dfes cO@gRe AW, Alfecd, aifdedr iR
o &t ot anfder = &, o @ a9t 3R Afs TarR & #ega @ dd-3-ddr
BEIARA Bl §1 NI Al WWORT I Teh YW 3cTe0l §, forgd dg, 3ufavg, e,
3mgde 3R 3o weEfae iR darfore gonfern eanfaer €1

ARAT AT IR

AT A WO dal, 3ufawar, quon 3R et & Afga areher i R[fey ae & o
yoelr &, TorEd e, smedricasar, e, Afdedr iR aEfees Hedt & FAEy gl I8
W AT H NE-T-GEY gEAART A I Ueh IAIEAd dlhT &1 TE o dhdd AR T
TiEpiaen 3R Sl farad @1 E3e1or Sl §, dfch ITfes e 3R Siae & gl
TEE3T T FHT FT F G W AN & &

ARAT AT RO F F&T fAQrwan:
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o HRAY AT WRT GrdleT 3R FHEY &1 Tg dal & ¥ gl 39faAvel, oM, 3R ddt
& ATETH § AR g% 8

o  HRAT AT W Fad erdifaes ar meanfons 8 &, dfed TRIRE, AGRAS, AT,
At AR 3mearicrs qgept 1 o HHIar & @ g

o AR A WRET &4 & &7 o oftg e, #ifaes e, e e, smgde
IR @aa Qe anfAae € S AT sedor & AT g 3R 3meafoHsar & I
T &

o HRAE A WRT TS FgahA'sid Heyidl & Aegq q gaArh, afds 3R
HiEpicieh FHodl HI Ferar ool &

o AR AW WHT WRT H AT HT TG T4, Jacliehel AR 3673d & AETH 4
g3 &l

o R AT WRE Hgde, 9T 3R T Shiaer Aot w1 3w SR fezm arm g, et
100 I¥ deh TIEY Sael Siel FI TURT enfAe gl

AT Tiftd ¥ VIR F BrIe:

A AT F AR A g BTG @ & S 5 G5k FATa-wAe FiRre, ¢ g9
ITAgATcH S 8, 3R 75 APRT A FHAST 3R 3TST 39T X ST &AAT Ig A9
e, HI-9aT H Faaadr 3R caeaiRe yafa & T 3maeas g

AT T & 3aAeh o7 gl &1 3M9ehl iRl THIA & &S SelhRl &l AERT el & faT
SITE WTell F¥eh oifdd GHEITT Fl g Rl H HACE Y Tohdl g1 Th HSR T g F1H
FAT &, S T 3MelasdlcAs Ara 3 dhafdrd @t Jerdr g1 e 3R as 3mae @ 3k
AT & AT AR I R wfea Rl & & Aol o & Fa saa g13maika
FHANT TAT T & FI Flel 3R 39 FRIT F 379 deal FHr 30w FHGA I@d gl AT
3R HTHT & ACIH A @91 A9 HH HT Agal Tl Fehol § I 30T IR F&> A ured
I Fohd gl AT IIed Il & a1 cTidd AT &TAAAT 3R AT & 3R W Fwrd-geer
e & forw 31f8e Farad g dhar gl

HARAT AT WY & ATEIH T VSR T A & AR
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HRAG AT WRT & ATEIH F AR Yo A & fIT 39 58 WRT & feerndr @ 3myfas
USRI & SIS Fohd &, o4 T ierel 9, 3R, 3R IRuRE FHell3il I Req H e

F AT JoIeET| 894 faRed, 3T 39eT RN&T H ARAT AT WRT I AMTHT Flah dRA-
fATor, 3rcAfaarT 3R TWATCHSAT FF FaT Thd g, S TS T Jhel AT S H Heg
F HhT gl

USIR 9Iod A & ddieh:

-V IRYRS HRA A YOlTell & STTaaTde [Aetidl & 3l 39 39e
SIGHTT &l HHl doll oA o, 4 o AR AT HeT WIGH 3cIET o Tadd |

Flerer Rem: Qe Tegel IR TEUE & AT @ ARAY A WRT § GoEdT
shierer, S foh ver, 3rgdfes Rfhedr, a1 30 IRARE o3l # JRIET glh s
gred X Ghd gl

aryfas e & v HRAT AT WRT & Rewidr #1 3myfas Rem & e
H, ST R T AR €T § TRardr 3R AGRAE T A dga} Sellel, St HT9eh!
frdT oY &7 7 U g UeT el aTell &Il Hohell &l

TeRF IR afoF F: A 3N TEeETH S Heesl 8 s AFeTide
T & ATEIH § IHIHT o A AR FATTSTR Hrt F AoHR & HG@T donel, 5 o
IO HY 3R 3@l FA FAarAR|

HN AFATT: WHR SaRT Tolg S @ [Afdead A3, S o6 alerer @erd gger
ISl AT Hel oled, T 17 3ST¢| F§ IRl Teh 3eIHT AT HAT HAAN & & H
USIR 9T & HAeE X ThdT ol

Fal AR FEFfA: Forr, Ay, T, o7, R IRURS Rodwen & &= F 9=
T 3R leret & [AfAd St VSR 9Ied Y| Tg ARG AT WO T Teh Hgeaqor
feear & 3R A IR &1 Sgd Fae g

AR AT GURT & AT

AT AT WRT & JETTT T OET & IRT T [FATT giar § 31K 3987 3ncAfaay
o gl

T WO Affee &7 # AT IS5 & 3aEX dar A §, o for e, e, 3R
aiforsy|
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o HRAT AT WA HI AT 3R 3THT 39PN alah AT dRgeh TR & JiaTae’
o TPhd ¢ 3R 39 FRIX d TEH = TFha gl

o HASET AW F A 36T HRA B HiEpias fadd 3R AT Wsd wr
FAWRSET FHal o G Y, orqd 3maehr faeeh faeafdearedt 3R @arear & s
& 3T fAe whd §

. T WA Fad FRAT & 0 & 718, afew cafdd & aeiehor Rebr & e s Ageaqer
gl

fasay:

HRAT AT W shdel ITEATTcHST AT ST dar AT FAd1 g0 dfes Ig Nad & I3
&7 # hrEgIRey A 3R SIS H AT gl A & TAT H 56 WR ¥ 53 3= &3 &
AR 3R IcATASRAT & 3aeR ot & §¢ ® 81 AT, Igde, SAAY, e, TEhd,
HRAT Hald, ATcshell, gEdRIed, IRURE H¥ R Rem SA &1 & o Fao #Rd 7 dfew
faget A o fAAW=AT &I AW PMAR 96 T FISHAT ARAT A WRT & I7egqA 3R
e § FATHT H HEpides Hedl & LAY IYAS o # o YseRe 3eafAar 3R
dRas ggaTd UItd IR & 3oie MFEX AT g1 ARG AT WORT ASHIR & 3T & fow
U SAaF HR SEIAE HI Gelel FA Tl Tg o Hael AsHIR & AT a8 Yer el &,
gfesh I GRARET e & fh I e TR 3R ez &, St ¢or & nfds fawm 3k
HiEpicieh GgaTel aleil & FRIET A ¢ 37cl: T S Hehell ¢ foh HRAT AT W 3T foieh
USHIR 1 feRm & A &1 SR AT W 8T S WO 3R Georfd il 1 Teh &1 Siisch g1 $8er
HROT I & T e AfT 2020 ARAT AT WRT W & ITURIT &1 5T% dgd JsHIR &
®S ITAT Yol Y v AT 9 AR e amw g
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WRILA (Abstract)

gfRget 3R WA St @ 3RS dAST, AEd WO 3R SR gaTar & SrafASar &t
g, o AU & foe & yH@ offe @S Bl grelifh, o I0EITAAl 3 3fifde a8,
At 3usiEarare AR gATaReir &1fd & IR & ™A o Scdest AT &1 AR AT AT
Tsh A9 GRifaeh el Yeld &icl & S aifdeh, amarfsies 3R mearicns g3 a1 3nfds
aTfafaferat & @y vehlehd &Xclr &1 gy - o3, 7Y, F 3R AT - 50 [N & HqA &1 Tg
e gt & aRvew @ fAuure dehelienl &l 3edNoT T g

Western economic traditions that prioritize profit maximization, customer persuasion, and market efficiency
have played a major role in the development of marketing as an academic study and managerial practice.
These strategies have aided in economic growth, but they have also sparked worries about unethical
behavior, excessive consumerism, a decline in trust, and environmental damage. As a result, academics
have placed more emphasis on the necessity of marketing frameworks that are ethical, value-based, and
culturally grounded. The Bharatiya Gyan Parampara provides a comprehensive philosophical framework
that integrates the ethical, social, and spiritual aspects of life with economic activities. The idea of
Purusharthas—Dharma (righteousness), Artha (financial prosperity), Kama (desire and delight), and
Moksha (liberation and complete well-being)—is fundamental to this tradition. Together, these four
objectives direct societal structure and human behavior, including trade, business, and consumption. Using
a literature-based exploratory approach, this study looks at marketing techniques from the Purusharthas'
perspective. The study conceptualizes marketing as a morally rooted and socially responsible activity rather
than a solely transactional role, drawing on both modern marketing literature and classical Indian
philosophical sources. The study concludes that incorporating Purusharthas into contemporary marketing
theory can encourage moral behavior, sustainable societal well-being, balanced wealth generation, and
responsible customer satisfaction.
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INTRODUCTION

Consumer behavior, market structures, and societal ideals are all significantly influenced by
marketing. Identifying customer needs, influencing preferences, and attaining organizational
profitability are the main goals of modern marketing frameworks. Although these strategies have
improved consumer choice and market efficiency, they have also led to moral dilemmas like
misleading advertising, consumer manipulation, materialistic value systems, and environmental
damage.

Stakeholder theory, relationship marketing, ethical marketing, and sustainable marketing
frameworks have emerged as a result of academics' growing recognition of the shortcomings of
profit-centric marketing approaches. Nonetheless, a lot of these strategies still function under an
instrumental rationality that puts financial results ahead of the overall welfare of people.

The Bharatiya Gyan Parampara, on the other hand, offers a holistic perspective in which moral
and spiritual principles are intrinsically connected to economic activity. Indian philosophical
traditions place more emphasis on balance and moral control over economic endeavors than they
do on material wealth. A systematic framework that balances material achievement with moral
duty and spiritual development is provided by the Purusharthas ideology.

In order to build a conceptual understanding of value-based marketing based on Bharatiya
philosophical philosophy, this study uses the Purushartha framework to examine marketing
activities. It does this by relying solely on available literature.

OBJECTIVES OF THE STUDY

The research seeks to:

Analyze Purusharthas' philosophical underpinnings in the context of the Bharatiya Gyan
Parampara.

Examine the relationship between marketing strategies and Dharma, Artha, Kama, and Moksha.
Examine current marketing literature from a moral and ethical standpoint.
Consider marketing as a socially conscious and ethically embedded endeavor.

Provide a framework for sustainable marketing based on Purushartha.

LITERATURE REVIEW

Human Values and the Bharatiya Gyan Parampara

Integrating the moral, material, emotional, and spiritual aspects of life is a key component of Indian
philosophy. According to Radhakrishnan (1951), Bharatiya philosophy promotes balanced living
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based on moral values rather than rejecting the material world. Therefore, economic action is only
seen as significant when it is consistent with higher ideals.
Purusharthas as Life's Objectives

A thorough framework for human development is represented by the Purusharthas, which are
Dharma, Artha, Kama, and Moksha. These objectives are interconnected and must coexist
peacefully. Artha and Kama are legitimate pursuits but must function under the guidance of
Dharma and ultimately contribute to Moksha.

Dharma and Ethical Conduct

Dharma represents righteousness, moral duty, and social order. In economic contexts, Dharma
governs fair trade, honesty, accountability, and responsibility toward society. This concept
provides a strong ethical foundation for marketing practices.

Economic Governance and Artha

A thorough grasp of markets, trade regulation, pricing, and consumer protection may be seen in
Kautilya's Arthashastra (Shamasastry, 1915). The essay places a strong emphasis on the production
of ethical riches and the role of the state in upholding market justice.

Indigenous Knowledge Systems and Ethics in Business

Indigenous knowledge systems incorporate moral duties into business operations. These systems
prioritize social harmony and collective welfare, in contrast to value-neutral market approaches.
Marketing Ethics

According to Kotler and Keller (2016), long-term brand trust and organizational viability depend
on ethical marketing strategies. Consumer mistrust and reputational harm are frequently the results
of unethical behavior.

Symbolic Consumption and Consumer Desire

According to Belk (1988), objects have symbolic and emotional implications, and consumption is
an extension of self-identity. This is consistent with Kama, which acknowledges pleasure and
desire as normal parts of human existence.

Conscious and Mindful Consumption

In response to excessive materialism, Sheth, Sethia, and Srinivas (2011) suggest mindful
consumption. This strategy is in line with Moksha-oriented thinking, which places an emphasis on
awareness and moderation.

Sustainability and Human Welfare

Schumacher (1973) challenges the idea of unrestricted growth and promotes economic structures

that prioritize human welfare over excessive consumerism.

Fairness and Moral Argumentation
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Sen (2009) highlights the importance of ethical frameworks like Dharma by emphasizing justice,
fairness, and moral reasoning in economic decision-making.

Relationship Marketing

Morgan and Hunt (1994) identify trust and commitment as central elements of long-term
marketing relationships, which align with dharmic principles of honesty and responsibility.
Stakeholder Theory

Freeman (1984) argues that businesses must consider the interests of all stakeholders, not just
shareholders, reflecting the holistic orientation of Bharatiya philosophy.

Value-Based Marketing

Sheth and Parvatiyar (1995) advocate relationship and value-based marketing approaches that
focus on long-term engagement rather than short-term transactions.

Eco-Friendly Promotion

In line with Moksha-oriented sustainability, Peattie and Belz (2010) place a strong emphasis on
incorporating social and environmental concerns into marketing tactics.

Indian Management and Philosophy

Iyer (2018) emphasizes how important Bharatiya philosophical ideas are for developing moral and

environmentally friendly management techniques.

RESEARCH METHODOLOGY

A qualitative, exploratory, and literature-based research methodology is used in this study.

Study Type: Conceptual and theoretical

Data Sources: Books, peer-reviewed journals, classic texts, and reliable secondary sources.
Method of Analysis: Interpretative synthesis and thematic analysis

Scope: Indigenous knowledge systems, consumer behavior, sustainability, and marketing ethics
Since the goal was theory development through literature integration, no primary data were

gathered.
ANALYSIS AND DISCUSSION

Marketing Focused on Dharma

According to published research, Dharma offers the moral basis for marketing. Dharmic marketing
must include social responsibility, fair pricing, honest communication, and respect for consumers.
Exploitation and deceptive advertising are regarded as transgressions of moral order.

Marketing Focused on Artha
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Artha gives economic expansion and wealth production legitimacy. Value generation, innovation,
and organizational sustainability are all aided by marketing. Profit, however, needs to be socially
beneficial and obtained ethically.

Marketing Focused on Kama

Customer satisfaction, enjoyment, and experiential value are the main goals of Kama-oriented
marketing. Although desire is recognized as normal, it needs to be controlled to avoid excess and
negative social effects.

Marketing Focused on Moksha

By encouraging sustainable development, long-term well-being, and mindful consumption,
Moksha elevates marketing. It casts doubt on the notion that limitless consumption is the key to
happiness.

FINDINGS

A systematic foundation for marketing ideas is offered by Bharatiya Gyan Parampara.
Dharma guarantees moral behavior and relationships built on trust.

Artha is in favor of prudent and lawful wealth generation.

Kama improves customer pleasure while adhering to moral principles.

Moksha encourages total well-being and sustainability.

CONCLUSION

This study concludes that the Purushartha framework of the Bharatiya Gyan Parampara can be
used to meaningfully reinterpret marketing techniques based on a thorough analysis of the
literature. This strategy incorporates ethics, economics, customer satisfaction, and spiritual well-
being, in contrast to traditional profit-centric methods. The study confirms that traditional Indian
knowledge provides insightful solutions for modern marketing issues, especially those pertaining
to sustainability, ethical governance, and trust.

RECOMMENDATIONS

Include Bharatiya Gyan Parampara in marketing research and instruction.
Promote ethical principles based on Dharma in marketing practices.
Encourage people to make thoughtful purchases.

Align marketing tactics with the long-term welfare of society.

Test Purushartha-based marketing models through empirical research.
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AR (Abstract)

HRA Uit &lel & & AT Hedl vd faflrse dafae queawusit &1 ger @1 &1 #Rd 39el
TEhfash fAAYAr agda Fgaehd & YR W QU gfAAT H Th IRAR AT g1 HRAT AT
TWRT §oIRT a¥ QT § dal & & glend 3ufaivel, geial, Hgrpreal 3R 3= Il & #Areasd 4
faspfiid g3 &1 Tg TWRT Shael 3eatfcns 3R gifas & o), sfew faae, afoq, fRfsa,
I IR FEfSes Shad & faffies gge3il @ o arfea wch &1 3@ 98 |ar 3R
faearat garT frar aram 3R 3myfaes gor 7 asér few Aifd (NEP) 2020 & d&d 39 efsiiiad
el W I GAr 7 T@T g1 Wofeer arded & SRIeT Irearcy ATl JoTell & 9 & 88 a0
I 3TETd q§w|smif&n,mmﬂm?ﬂﬁmm%a@asﬁgﬂsﬁﬁﬁwmﬁmw
g foRaT S 3T B

HRAT AT WRERTIT & HEITA § HRAT FATS Hi HT AT & TR H Sy fHesh
fSed grifas 3R W 3icRefSe asfad gl et & sRde wemmiit @1 cardw
A TahfAd gl Sl oA # §AN FHTGHOT & fIofe &1 FHATSHHIOT Td HEFAT & Taehrq
o AT A GERT HT Foll & A a1 § [0 Gelsiiidd Hel Haedsh gl ARAT AT
RERT HT Ioold Irdlel Hol & & UMffich el # U § Weg 21d G & AN |
SHH FAT FHTT ST &I IEATA HIAT, HIST HT FHATOT el alell TALT egaedm &1 Fhfdd
T T T@er 3R arefIa sfagw vaw A WD 3R e AdT Fr ureTwmH F A
g & facfiat & Sfiaet # a1d var 397 Sfad &1 Siie &1 AT gered gl

HRNT A RO Grellel FiEhicish TR o7 S0 el &, faeiel 3R gdier &1 qoeay
FLr &, TUT RN 3R gHIT ShaaT et & Sorar &Y §1 I8 WU o shdol 3MeATeHs 3R
Afde Fear W HRd ¢, Ifew rareew, o, For R i S e aTE o o
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g g1 [AEdce ARAT A WEIRT Teh Jikagiell faad § 54 THASe, Tlele aor
AT Td T HedHt W rfia w Y Sd §1 Weq Iyl Ao faee & ger A
e ARGH AT IFIRIBT B T FE G F T AT ATfehepall T FHAE W HH U TE
¥ WIS AT AT HARAT AT RERT T FHIAA H HGAT ol 3T Agr @M 31T Fetelr
g e e @ smyfe denfee gRewior 3R Affear & west #F qeeatEr @,
FHST AT eYagR H ol 1 g1 T eRigT & folv oo @oeyr fauad 1 o shae smar dier
& for o 3t w@xfera forar S anfge afesw gaRr Rem gomel & JIRT S g a1eu|

India has been a country of human values and distinctive scientific traditions since ancient times. Based on
its cultural characteristic "Vasudhaiva Kutumbakam," India considers the entire world as one family. The
Indian knowledge tradition is thousands of years old, developing from the Vedas through the Upanishads,
philosophies, epics, and other texts. This tradition encompasses not only spiritual and philosophical aspects
but also science, mathematics, medicine, economics, and various aspects of social life. It was propagated
by saints and scholars, and in the modern era, the National Education Policy (NEP) 2020 emphasizes its
revival. During British rule, this tradition was adversely affected by the Western knowledge system.
However, efforts are now being made to revive and preserve it under the National Education Policy 2020.

The study of Indian knowledge traditions will provide information about the fundamental structure of
Indian society, thereby developing philosophical insights. Students will develop a comprehensive
understanding of Indian traditions, which is currently missing from our socialization process. The
development of socialization and civilization has diminished the energy of Indian knowledge tradition,
which needs to be revived. The Indian knowledge tradition is mentioned in ancient religious sources, but
studying its impact on 21st-century society, developing an education system that builds human character,
and including authentic history, folk traditions, and folk heroes in the curriculum will pave the way for pride
and a better life for students.

The Indian knowledge tradition preserves ancient cultural heritage, synthesizes science and philosophy, and
promotes a sustainable and holistic lifestyle. This tradition is not only focused on spiritual and moral values
but is also relevant in practical fields such as health, environment, art, and economics. Undoubtedly, the
Indian knowledge tradition is a glorious heritage that needs to be understood, explored, and established in
social and national contexts. However, in the age of modern science, it would not be appropriate to
completely reject other global knowledge traditions without properly testing them on the criteria of truth
and logic, nor to wholly adopt the Indian knowledge tradition in its entirety. The real challenge lies in
reinterpreting, understanding, and applying ancient knowledge and science in the context of modern
scientific perspectives and rationality. For world heritage, these rich legacies should not only be nurtured
and preserved for future generations but should also be taught through our education system.

YHE Ueq (Keywords): HRA, FTel, TXWT, WA, AEhics, AT, 78 e A,
AT, FAged

Keywords: Indian, Knowledge, Tradition, Social, Cultural, Educational, NEP 2020, Contribution,
Significance

AT el H HRATT ATl IO &1 39319 105



JEATG4T (Introduction)

HRT ST &lel & & AT Hedi va aflse danfas awaustt &1 g2 w1 &1 R 39eh
TERfash fAAYAT agda Fgaehd & YR W QU gfAAT F Teh IRAR AT g1 HRAT AT
& T 3T G g1 el il T RAGT Jomell A WoRT 3N FUW AT & Wieared
Xl oY e AeT §9 @ 39fAve, IHATI0T, FEHR, RI0T, ST I, g2, Yo, $orad
aMar 3nfE & 3T & @RI I AT WFERT FT IIQTHA H FAfed b HRAT FATS
& AT AT & IR A T aron el @y & aErfee 3R el 3R W dAre 3k
AT TEATIHT & AT gfeehior F cAmashdr Herd |

ARG A ol H7 i dal @ Y& giand 3ufaAval, adiali, Agrehredl 3N 30 I &
ATETH § IR g3 &1 Ig WRT Hael 3nearicnen AR greifaes & ¢, sfew faam, afod,
Rfecar, e ik wmfors Slaa & Rffesr dgepat & o warfed e &1 sHerr gaR
"ot 3R faeamel qarT fhar I 3R 3myfas gor & asérg RAew Aifd (NEP) 2020 & g
38 YSiifaa et W ao fear o @ g

9HE TI0T 3R fasr™T (Historical Development)

dfgeh $Tel: HRAT AT WRT F IR del (F7de, Fofde, THG, FYdde) & AT S g
so1H o, a1fora, R 3k e & sy dier 91 S g1

3ufayg 3R el 3ufawel 3R wsedwt (aieT, awr, =g, 3R, Miearn, deid) S AT @
TS &l & 3R 3egera & ATeTH ¥ 3 Sor|

HeHed AR AET: FEHRA, THARC], AR, Weh IR AT Ffear S 74t 3 Teehfa,
FHTSTRIE, 3rdiegaedr, Rfeear AR 307 &l # Ageaqol Aerere e

AegHe IR #fFT eI FdX, Jordier, AR AR T Aol S Tl A oAleReT H
Al P SFef-Sfef T TN, AATGIS A R FeR fHAT 3R FAEAT T HIR FT T
e
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Imyfas Fren: f9feer arae & R aRarcy AT Jomel & Hd & LR 1 3Tard g5
glefifeh, 31 TSy RAT oNfd 2020 & T8 38 Yeloiiiad 3R TRIETT el &1 Jae foham o
T &l

HRAT AT RFET & FEATT FT 35T/3TaRT Sl

1. 9RART A RFEIR3T & HETTA & HARAT FATS T HT EEAT & TR H SRl Fosl
foae arifa® 3R T aghe efaa gt

2. ARART AT WFIAT & eI T T ¥ At & #ARAT RERm3t $r samas
A @il gl S aadAleT # AR FATSHOT & fao[ed gl

3. FATSIIOT Td HIGAT o TdhH o AR AT TERT & Fail ! Ha fohar § o1& Ietsitiaed
HAT 3TATH gl

4. ARAT AT IFRT HT 3o Yrdlel e & HET UliAs FHal d ol § Weq 21dT @
H AT W STFT FAT AT YST T ETTA e

5. NI AT TERT SaRT HJST &l FHATOT itel arell fAeT cqaear $1 [ahfdd &=

6. T IR ARTAT fagT TaH olieh WIS IR e AR T ISTPH H MAST gld o
faefiat & Sfaet & 919 vad a7 NaeT Fr SN ST AR F2ed grem|

ARAT AT WFIRT Td AT

AT AT 99N JUT HATSIAET &l JFaey 3dd Ui g Faife T (v & & F
Wemwam1838ﬁ§m%mmmaﬁﬁ%%mr—grmﬁwaﬁ-qﬁam
faarg, er, aof, w, PR I #1 38F Hewas fFar ST § 98 &Rt ay Qe €
foraer Afge afeca, TAM0T, AgreRd, 3ufave 3nfe & 3caw § Fife FdAer ar ag o ar
3N FATS &1 AGH0T, FATSARIOT TFRIAT SaRT &7 @lar AT AT ATl TRERT & 3megforen
gIEHIT U HETYT X §H Ueh IR T @ faeaee o1 Hehol § Torash fav gd 58 qAImes
* UISTHA H GHAIR T 38 HTcHATT Fled I ST ¢!

HRAT AT WU T HATSIF ITETT

HRAT ATl TR T FIHATTSTR AeTeleT aifcieh, HiEhicsh, el AR digfes &=t # g1 sae
Afae Fedt R TR AT W SR fan, e urt 1 gerar fear 3R e @ 3|

HATId Sdel H HRATT ATl IO &1 393191 107




AT T TEAT| $H W o SA-9ifd SHET FrATSIs avAdsi ) Jgr f6ar 3R 937 qor
HEAR &1 T fear, oo amfoe geRadr «r sgar &

Afaw 3 srewfons oAl &1 99R: 50 W F Afdsw, 3medricas 3R aifas faunry
Serar fear, S Jeriierd, HdR 3R ARES S Siadt H @A H Foee 7§ @S 3 B
s aRT AATor 3R rcAfIE & Aad wa H o IRt )

AEAITIF FUR: HiFd JNeiee S GUR Jeieel o S 921, uEs 3R ArAmforn Sramien3i
W Harel 3a10 3R AT, TAAT T HSIR FT TS AT

A FT AA-IIT d R Ber TRcy & daf, 3ufawer 3R 3T el JAT il Shans T &
TEIT FIh A PN A AT T TGN FHA AT T TR F¢7 AR e 7 9a@n g3l
TEpfas I AT Aaa F1 Rem: 5@ qwsias qedl 3R A @Epfa & e
NYfAF T A, HA FATSR FAfAA W R RAT 3R TSET ATAT AT Thdl H Tl
feami

FgEUe AR TAER B WA 3HeIHd, TR 3R T W IR Fg AW IO,
AR ST Het B FHRAT H 3N A0, sAfAfa g agde S fawat & e &
qEra e

AATSIS FHEAT AR FewE: Tg WO WigSUT, SR FEREar AR Afde dqedt w
e X H TS §, S e o g g

AR 7T WU FT Aged

HRAT AT W & Aged HH ¢ foh Ig Uil Hiehiceh farad &1 @efor aar g, &=
3R g FT FHeAT FAr ¢, IUT TR AR gHT Shad Aol o Frar ot &1 IJ§ WRT o
Fad medfcAs 3R Afas Hedl W Hfea B, afcs Tareey, odiawwr, #ar 3 e o
caTagIies &7t 7 o g g

arepfas 3R arifas Fgca

WIEHiaF WRIT: Ig WO AT & =el 3 W gAY Fieapias 3R dlgfae aigy 1 wvaor
3R goTeedTeT e B
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AT GEHIOT: Tg Gidd A GATST 8, Tl H AT § 3R FEIRGAT H TedTicHhdr &
Shsch 8, forad SfiaeT & &Y Uge] & THI LA §HT gl ¢

AfdF AnieeT: s Rffea eifee 7t 3R sand F aeaw a gEfew, Afas 3k
TSTeifae faeurdr & ARTGE HadT §, ST G TATITHT & TATHTT H TS g Tohel
gl

aHAfed 3R W&o A

ferar ik wweEr: 98 yefa iR TAieRer & Ay deeed W oHRd § 3R Sfew @,
BE Tsh 3R AW STl TEael SIET TART GAUI3T 1 gerar o g

It RuRar: aRIReE A 3meRa Faarl 3¢ S $Y, AT dree, 3R gae Jiwfear
e FERRar 3R dgax Shast TR & FHoft 81 Hecll B

Tad s I8 Wl 3EA], STefarg 9Rade 3R @eg g sl geifadr & @ues 7
s ¢ 3R F@ad faem fr 3R v AT geT axar §l

Iy faam Aifa gur AR A wERr

HRAT AT WRT o 101, @enreremred, Rfercar, Sia faae 3k e faae o &3 faamer
& fahrd & Fgcaqul drer fGar 1 dfesw f0id St aRuRes gewfaar st off amyfas
IOTATHT H TETh g Tohdl &1 ISerT AT Afd 2020 38 U ANRGAF Reuid & &
AT 8, THeT 3T HRAT ATed RWRT Y fA&T Jomell F Thihd T &l

qiHTeT fRABT JUTTell & 31987 & o g $IRAT Al IWORT W FHAE g1 3R 38 | g I
Jafrer [RideT | 3d: TITHdT § 3 JHiTde HTUR H FAS HI| R A el 4
& AT T 3IEF T &1 AT B 57 gRIw F 7, e, sfaer anfe wr aRa o roeh gfe
q @A 38 faeam @ e do aeRy W &9 fear| gHar AR A R e Ny & &7
# 3ART AT S8 T AR HT 39T gl I HT I B

3a e geufa & Rser 75 aul # HRAT AT WORT TGHAT TATT gl o3l | TIATT H IR
& HgcaquT G 'TacAT 3T HehouaT 1 o7 3rvcar frar| gy € o1 RIe s &1 AR
AT WRT & dhdel A A & AT GFFd gl AT 3HRT sl Hifded AT doh AT
fem aram
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ey R Afd 2020 # HRA A RFERT I RIe & fafdiest TR @ gamaer v swegemar
dr a8 gl N & 3dem & wed # forar ¥ & Mfa &1 faeet ol & 4R @i &1 a0 &
e TRl 7 afedh <TagR, ¥ iR FR & AY-AY A, HiAe, Hedl vd A 7 o g
T A E AfAE Hedl, TaeRl, TUCT AW, Fell, ARAT TP - TH TR & 3
AT Iy RAGT Aifed 2020 # &1 a1$ g1 gTr & st A HRAT AT JOTell T Jraeron
A afa ured f § o 3687 ARG B I et 3R A F geAefifad wer g
e e AIfd 2020 F AT AR, HRAT AT IR & MR W 37917 A&7 JoTrelr
& gerdied & T v qRacAR{T A B BT T @l § SR qeEqoia: aRcdg A
WFRT & HEIIT & GaRT gl Ied Hr T Fohell gl

fass¥ (Conclusion)

e ARAT A WFEART Teh IMRaemel OAd g1 SHPT THSA, Tiold ddT ATATSS Ud
TS Heslt # TUfid e T ST &1 Wed MY A G & o1 § 37 dRash
AT GRS @ R FEY GO @ HAAT AT dAlfdhehdT I FAIE T F0 Q@ e § Tier
FAT JUT ARSI AT WERT I FHIAT FH 39T o1 3T 81 gram|

318l Gl Yreiiel AT faiet T 3mefoten =iMioteh GiSeehIoT 3R Alichehc & HeHH! H YeledTear
A, FHASA AT eFagR H ol I g faed eRIeY & ToIU S Foeer TaRIHal 1 o shaol 1A
i & fov T 3 WfEa Far ser oige afew gardl Rew gome & aRT 3¢ garEr
Uyl

AT Ud HiEhide Heg oI diffler figera, aTe ANOT, A TE&hll, HSeX HISH, 3TIar

geEeT 3 & Heal P HARAT AT WRN § Shear 3ifd smaeas & Sww Afdsar & @
qIOT fRT ST Eeh 3R ATHATISTR &I Jeled T ST Fehl
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HRAT A WO F RAFw & qEaswed 1 i va aeree

Role and Contribution of Libraries in the Development of Indian
Knowledge Tradition

3. &y ATerdT / Dr. Deepak Malviya
Juare (A fagar), adie e g Ay Tde Agifdedred, 3mser, fSem - MeR, AL yer

- 466116, AR

Librarian (Guest Faculty), Shaheed Bhagat Singh Government Degree College, Ashta, District - Sehore, Madhya
Pradesh - 466116, India

WRI (Abstract)

favaere o & 9 gfaar # faeard sRda¥ & e AR AT f WRT g5 IrhT T @
Toll 31T W@ &, T& hROT & o R &Y 31eT ot g gfaar ge@r & <o (Land of Buddha) &
AH q A Bl R TAT F & AR A GEPId 3R FIFAT 31w QM T ol & Hrehy
ey Y| T8 #RoT W1 § T AR dar s faeg & e 4R & gefuehdr, Renfa 3R
faeaa e 7gor 3R A gtd W F AT ARG 3T WA A JgT Rya Femes
faeafacarerat 3R qerdereral SQ-qarien, aAreer 3R AR e 38 TAT A & HSR
H 3T H FAC gU AN HRAT AT RERT H FAFA Tl H A1 ArereT faafaegrerar
A fear 3@ e SAET AeTErT GEIHTT T @7 81 75 NS 1 3o o381 @ Shsel, HRAT
AT WRT 3R ai@erel A & a7 AR qEdswerdr & AegH ¥ & Ao
qEAHCT Th AT VAT TA T § e aOAe 3R AT f ey @R @ #
GETHT Al STl & Shafeg ol

India, known worldwide as Vishwaguru, has a tradition of knowledge and science that has been continuing
since ancient times. This is the reason why India is still known to the whole world as the Land of Buddha.
Since ancient times, India's culture and civilization were much richer compared to other countries. This is

why intellectuals, educators and scholars from many countries of the world used to come to India to receive
education and gain knowledge following the principle of 'Atithi Devo Bhava'. The massive universities and
libraries located here, such as Takshashila, Nalanda and Vikramshila, contained vast repositories of
knowledge. Libraries have contributed even more than universities in strengthening the Indian knowledge
tradition. Information about Indian knowledge tradition and glorious heritage, connecting the new
generation to their roots, is obtained only through libraries. A library is the only place where information
about the present and future is contained. The library is the focal point of the world of knowledge.
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qET eg (Keywords): HRART AT TR, AT I Shaleg, JEchiord, R &l Sefered
sfagm, et [ATar, Jerfrer, Areer

Keywords: Indian Knowledge Tradition, Focal Point of Knowledge, Library, Intellectual History of
India, Educational Expansion, Takshashila, Nalanda

QEAIdaAT

AR A W - g7 & @y JFofaa 3R Rfevart sfoea w@d ¥ =iy a7
geafar 3nfeger & <ol 3 WY & S AfTT & AT HIEFAT T I Sl WY g1 T§ W A
IR Fr AT d& & AfAa 67 Sfee g & raer-3reer fEar & i sgar g7a-9d797 W
IMENT T UST B §HANY HRATT HER{ 3R F3am o dieat @ faermt, 3mgde, Rfhearn, arford,
Gl 3N g S & A e Aeree faar B e R, smmt 3R v
ATt & 39er aTEeT RIdeT R IHUA & g7 R AR &I gl R faeg & HAaarar |

AMEr FT 3567
1. AR AT WO & FeoT H [eadhierd & APTEr, $fHa vd 3TNfrar & ey s

2. oA 3R HiasT & aRueT # 7 AT A7 9RA HT ARG FORIEA T SRR JEThTL
& e g & &7 F Adhdl & FiAffaT A

gRaEeqar

1. ARAT AT WA & =18 qer Sl T ghem|

2. GEThIT & HATEIH @ R AT R T JiafafEad fase gram|

HRAT AT WA F TE 3ATH

37 3R 3ufvE: HRd F HRAT A & IR I 3R 39fAvg §1 57 FAT 7 aA, g9,
o, faee, @eier faarer anfe fafees vl X foeqga ==t & a8 &

AV HRAT A0ITAT & T, GeHed Jomen AR di@rfoig S Ageaqet aftdr faeurdar
I T foRa|

Irgde: 3gde U grde AR Rfcar geufa § S A9 & 3wR 3R Few & v gl
AT AT R, FoA AR AT I TR FA H FHeg T gl

HATId Sdel H HRATT ATeT IO &1 39391 L1138



Fafay: 78l 3 FemE Y a1fa & 3UR W Ayl s fr v [/ g1

g e g 9RAT @aefael 3 gt 1 o 3R sEA’s S ST & aR #H T
T TR

UTIFH: AR & arg3il 3R 38 fAffes 3UROT Selled T dhell # HGRA g1 HT 1|

g & aAreqHm & SRAT FT WRT & [FEAR & TR H oAl F7maTr ST FHrl & forad
HaTETT ANAH FEE Hqa AT # FfEr gar & el FHeT JarT W I 81

qEdHTd

qERTordl # SR ATl TORT T ST 3R ANTErT 1 HAS ¥ Tgel Qeciehtord gl 1
T IE TASA HA-HEIF §| [EAReT T THT T BT § Sgl ) o 30 fawy &
T AT A SN-31@aR, IF-9Y, A9, veow, JFdd, Hed Iy, igfardr ud
3g Higd a1 BfSce @Al w1 vh gaffyd dag giar g, 98 o7 ged, AT A,
ETTT FATIAT Y Teh TUH T AT AT H d&h A=A STmar 36aR A # gefer
H Tohdl g 3R 3UR o & AT STAATT I Tohd g1 Tg T $Hifdsd HaeT I1 T THTAT
AT g Fehell €, 3R SHA HTT 36T AT 3R FIA1 I Uh FHAT & AT Forsy St
g1 T8 qEll 3R 3T axiAT aRveT & Bfoed qEahor/s-qedeierd Sds TYfae g v §
for 3 fRe off Solercifate f3arsd (Alasd, Hogex, duei, 3Meds scalfe) & AlLTHA ¥ THh

.msﬁaﬁﬁmmqﬂﬂwm



fFeteh (one click) W gfAaT s T reugeT WAMIAT A gfaar & frer off A A doaw
Solaciieleh BIHe H EET & ued 3R 3T SEAATT X Tohd ¢l ShR—IET 9% 9F 39
TFAT Fl & foIU ST gl ST g

HRAT AT WO & Qe & 7T yeor O i ggo

HEY eRT AT 3Ta RAGT [GeT & gy S-St &l qEdarerdl # 96 & v HRag
ATl TORT & GEeh 3Uclst] IS Sff TET ¢ a8 d 39e AT @ geahd 31 GEcohi T Tl
3T T Fhl 1 ALT UG AT T g AT HRAT owr 3R 39el IR SEapfa ar

STl I Hged ol HeH gl

$-TqTe T

RN & TR GEAPTORA H UM glel dlell $-IATTT WFCAA & ATLIH F 3 ARG AT
O T GEehl T T 38 IUANT A dlel UTSehi GaRT fohar STar § S T Suierendiai
& foT e B $HS fAT qros & $-TATT H Golihd glell 31T § Aol SHPT SEAATST
3R et foram S Eehelr B

AR AT T F FFm & qeasreral # {fawr va Ao

HRAT AT & TaR-TER, AT FIEIT @ AR AeffOreh gfshar & qecererdl @ Ageaqul
AT TS AT AToler 3N IR S GEARIIT AT HT AT b g &| AT & HSR &r
Hoolel # o1 Gl faeafdearerdl o 3Ual Hgcaqul AT &ar ATl qaifren & fher wh
IfFd of IS¢ gl fohdT, dfcdh U HF T cl9T-3Tel9T ATHPT AR HAVIBIRAT o Asc fohaT|
sﬂsﬁem@éﬁﬁ@ﬁaﬁgﬁwmﬁ7ﬁamﬁaﬁsﬁwq§%WWIa‘g
I (@A Ageaqor § fF 1237 eraedr # IR @erell & 3mwATT o dAelar o
freafaczredl & e fFar ar, Safe qafer & qae 399 gEer & 8 T Al

IGAz ]

Uil @Il & ofhl AT AT oeh YEAhleT o ATl . FIET WA H HAgea ol AT g
IR ATA-AATT 99T T o Ui Hiel H dfes 3T o e, Rfecar, afoa 3k 3=
g1l & 3 JHfAIRAT SAT gU §1 HRA & AAE AR IR FT AT I arer THT
F ol 3T WM AR AT & I WO & N & faw swomara g
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HRTm (Summary)

HIAT NaeT H SIRANT 7l GTGRT FT 39177 (2026)

T Hehelol 38 Hifoleh €T WY HTUTRA & fob SRR ATt IR (IKS) 7 Shael UTigTiaeh
31e 1 T &, dfceh T 2147 FET I STfeet Gl feral— i STerd Ty IR, ATl beh Ty,
mmwmﬁﬁm—éﬁcmmﬁmﬂam%l

R R P A A S A A A S A A A P A T S S T A S A S A S A S A P S

(Science, Mathematics &
Technology)

0Tt

qmavmaa mé

)
(Astronomy, Physics, Chemistry)

(Ancient & Modern Tech)

1. fasm=, nifora v aafien

ﬂRt-ﬂuaﬂtlmaﬁrme qzﬁqzﬁqrd

Four Pillars of Indian Knowledge Tradition: An Integrated Vision

2. yafarvr, 32i4 U4 et
(Environment, Philosophy &
Spirituality)

&
‘T YA, WRaror
(‘Mata Bhumi', Conservation)

(Indian Knowledge
Tradition)

3. T, orifa gE 4, TeiY, JT9Td T fver

3 HRIfhaROT (Management, Revenue

| (Society, Polity & Empowerment) & Education)
68 e
IS HAREal WaeH
(Social Harmony) (Management & Leadership)
ﬁﬂmﬂﬁ FerwA 15T d B NN
(Kautilya's Polity, Good Govemanee) (Revenue & Treasury Admin)

mnngﬁsﬁm

- (Ancient & Modern Education) )

1. derfa% il afordtr Jegreedl (Scientific & Mathematical Paradigm)

QMeT It T Tk 3T ffar Ig yAOIT T § o arelier IR T & getor 3R Tk
(Reasoning) & ATETH H TA7ATT T sirg 1@ AT

o MY 3T THTET: ST 2renieh g X 31Tl RIS o Aty TaTdl § o 'shoTe oht AT
e 3N slieEr geiet T '&TuTsiaTaTe” (Anicca) 3Tefeieh Fraies #fifcehr 3R TaTdTn
ITTIhT o THBET L |
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o ITTOIE: ST. AYAT ATHHN R THH el & 38R, Y7, GHeld AR AT & Rl
FACHTd Shdel AVTAT & 3USUT 181 &, dfodh I Sided Yatred 3R TATIT FHell & IMUR
x|

2. gIfavor 3 IRTEfA%) (Environment & Ecology)
QfYelT AETST, TUH AT 3T ST AUT SieT & oIl &7 foiseny § fob 3Rl o Tehfcl o1 heft 'STeftar
oY aE AL ATAT|
o THHETHA FAHa: q2dl, Sief 3R aRY T Saded HFATH HATE! & 3HT-algat hl Ashell
gl
o Tdd A& (SDG): UieT "I 3 "ANeh-uFqRI31T & ATEIH J gATIIOT HL&TT T ST
HASol Al =1 [T, T8 ST ok HY el TSE oh Hclcl TAehIH T&T (UNSDGs) & qOTeT: 3Heehel
gl

3. FTIATSF GVTAT HIN AT FerfFaavor (Social Structure & Women Empowerment)

TR AR, 31, fohoT aaAT 31K 31, aferar T sharedd & e 94 o 39 fRas draerg &
Uit R & Afgarsit fr feufa ator oy

o fage oo ameft R Hah SHet fag it & 3ereeor ey aa € foh wrer e # fofar-
1C, T IS TUTT =T8T AT|

o 2ATHA FHel: HITAd (g Tl oh THTIUT JTLTR AT F IS¢ ¢ foh FoadAd AR Afdshar
3T 2T (Good Governance) HRAT Gilehcl T ehl ATl AR ¢ |

4. Jﬂglﬁ?v' gatraT 3N e~ (Management & Economic Justice)

HIAAY g e, ST, elieheg, g 3R ST, EIdeh ATl o foisent 3Teffoten sTad T Aeh ST o v
feem-facgerga &:

o TSIET Yt Hifeed T YA 3T HT 3R I & GI&T W SR & &, S
3meIfoieh Geret ST yoTferdt & forw SR & |

.Wﬁaﬁﬁmﬂmwwm



o TAYUTET (Marketing): TuTl (4137, 319, 1, HYaT) & HTETH O STTHIY i shael oI ceh
AT 57 T@ehT AT FfSe A ST g |

5. foreir 31N s1fa™F (Education & The Way Forward)

ST, ET9eT UTSeh 3R TSI HEYHT & ITHR, IS FART fer (NEP 2020) SR FTeT TR Y
mﬁmwwﬂﬁmmﬁl iereT faehTd (Skill Development) 3iR IRT fAATOT
o o7 areehel TeHITeY o ATAgTReh clcal &l AT JfAard ¢

Ay, (Conclusion)

HRCI 7Tl TORT Ueh ‘Sfiged ST (Living Tradition) §| T§ Hehelol d1Raeh GG &l T
HERT T § o 3MYTehdl 3R IR & &2l his ded +161 o; Sfoeh, AT TR i siid T &l
Teh feerrs 3N =rquT dfRaes sfasa &1 faTor Hera g

ATAT SiaeT H HRAT AT IR T 3T .
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31%3111 (History): 3TTeT YURT ST TaehTe 3R
foRear

Wﬁmﬁm (Electronic
Configuration): STeleT 8fifcehr 31X 3mesfieh
T T JAHTE

FUTIE K (Sage Kanad): 3 g2t 31T
AT (Atomic Theory)

FIfEET (Kautilya): FmaETE sfcerar 3R

3ieieR shferr

lerer A< (Skill Development): 64 FaTd
KN ER I RE AR

ICOICREEIGH (Astronomy): g afq, JqguT
IMOTAT 3T STl ATGT

IfOrT (Mathematics):
o SSEIOIT: Yed o 3R Fatehor
o wufAfa: 331 (Sine) 3R @rear
(Cosine) T 3Ty
WW}J‘%’ (Gurukul System): 9TdIeT
fRrator faferar 3 smremd-fRrsy oo
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Tg/C

o7/ B

a/T

/D

&/D

TJ/N

/P

T [T (Charaka Samhita): 3itwefr
faramet 3R Rfercar afasar

Sta-RAfedr (Biodiversity): QT%WHUT
31 93T 39a+ (Sacred Groves)

A (Public Opinion): THTIUT FTeilel
QAT H FoT hr 7 AehT

ddaATehT A (Technical Heritage):
STeleT TR ETTehat 3R arecieholl

areifas 3R (Philosophical
Foundations): H‘i’@il', a7 3R =T &2
&g Aifa (Policy of Punishment): FEI'I'JE[P‘[
AT & TaGHTd

&3 (Dharma): Fcied, Afdear 3R
HIATTSTeh SqaEAT

AR erfFa (Women Power): ﬁgﬂﬁ T
(arreft, #)

TS e SHfe (NEP 2020): HRAT AT
YOI (IKS) AT TehIanioT

° ‘ﬁl’H%TSLFI' (Panchamahabhuta): C‘[?«_Cff, Slet,
3T, ATy, 3MTehTer

° Wﬁm (Library Science):
argfafa TReToT 3R e gaue

° Wﬂ'ﬂ@@ (Four Goals of Life): e,
HY, 1A, AT

/B

o dlger gefe (Buddhist Philosophy):
o  &TUTSATATE (Anicca): 3TTeteddr 3K

o HOI . R A
Rewia

/B

o AT AT OIS (IKS): THIJ TR
3R df%ae grafarear

o #ifa® A (Physics): o, 1fa 3R gerey
& yTdeT e

/M
° HW-EIT‘%W (Human-Nature
Relationship): aTRTEATAS ATaHdr 3R
TE-3eccd
o fIYUTT YUTT (Marketing Practices):
SAfcrRaT 3T sgaarT 3R aea dd e

/R
e AT (Ramayana): THTSE, 3TELT Myl
AR AT Aoz
° WW(Revenue Management):
STt 8Tt T hT JUTTelT IR ey Ggadr

ATAT SiaeT H HRAT AT IR T 3T .



a/v /s

o INRF (Vedic Era): TTI'I?-W(T[B_{HH}T\T e Hdd %A (Sustainable Development):
o TgUT FgFaHA (Global Family): o H{IEF T (Samkhya Philosophy): FehfcT
AraefAeh HISTRT 3R dRFh ity 3R 7 7 fadeh
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[T TFATHT (Subject Index)

. fawmes, aIfola va asedidr ITIIHA (Science,

Mathematics & Technology)
o  &ifaw e va WA gt
o IATF g2 (FUTE HV):
o ol U I IIET Fi'%?ﬁ,
o gerd faaTeT: guse 3R i
o
o IO RARTHaE
o 3% YUTTel: YT (Zero), GAHA,
T AT
o dISEIOId Ud SATfATT: Yea T,
Beprorfafa (sar/@isan)
o @IS faae: IS, I1g a1f,
el IOTAT
o THRfA® fadr va Sl gefer
o  &TUTSTITAIG (Anicca): 3TTeleddT,
foax aRadeefierar
o  HAfHAT T 3TuTfa Heee,
TN FishaTcH Gl
o JelellcH TaRANUT: st =y
Td 3 feeh TG fairet
Il. §gfavor, gofer va e qa::n% (Environment,
Philosophy & Lifestyle)
o uTRTFufadY va yeHfer waor
o IEHETH et g, 5T,
I, Ty, 3TTehTer

A et et T (3 A,
erifer 918
Wﬁﬁw:mwﬁ,
TR B

o greifa® MR va Wg-Rdca

O

W—E@ﬁ e Hﬂ?ﬁm,
ey g

Had fasr (sbe): gafada
3YHNIT, Gh-HeIToT
Stg-fafaerar: geredfa g, gfas
3Y9ddT (Sacred Groves)

e 3reYTcH U9 dRas Ad=r

(e]

AR, ArasifaAes HrsanT
2T v 3T AT EaTee,
ey ey (ard, o, %)
Sﬁa?-rﬂ‘\?q: S, H'%?T, 3'Tqﬁ73|'6'

Ill. BTATIAS FITAT T HIGoAT FTFTHIT (Social &

Gender Dimensions)

o AMY ufFa va wafFaswor

(¢]

g
37f¥eR v FEufa: & fae,
HIHATTAS =T
mﬁgﬁ?mﬁﬂﬁ
AT, ArEhicieh fatrad

o TSHIfA UF ATHT Fell

(e]

THTIOT (37TELT T): TS,
S d, Torr-fgd

ATAT SiaeT H HRAT AT IR T 3T .



o aife ames: fagy #fa, ek =ity
o gemafA® aAfdedr: ae-3maRa
T, &8 Al

V. W'EIFI,' ITSTET vT frgr (Management, Revenue
& Education)

o 3T va ToTET Ya A
o ifced HT IIUTE: IV Jaer,
W(Taxaﬁon)m
o YTl H JuTTerdr: 3d T,
arfgerar
o TS¥d AfdehdT: FTAheITUTRRT
JrdegaEdr
o TUEHIRAS Ud faqura gyme

e Tsed: e, 379, I,
et

ATAF TAIUTA (Marketing): ATgH
qdfse, gegfarsar

HITSATCH ATER: aAcjcd 0T,

& FTaaT

o &I Ta NSEIR

(¢]

e fRrear A (NEP 2020):
HRART FATeT JOTTeIT (IKS) T
TehI T

teret faer: Irdiet R et
3R fa=me (64 Fermy)

R U FaT: Tigfafy
TRETOT, FAT ST SR ATRIOT
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